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PREFACE

Acarya Samantabhadra —
The Master of Philosophical Reasoning

D evotion to a deity without proper assessment and understanding
of its praiseworthiness leads to naught in terms of utility. Blind
faith based on traditional values and without the use of own power of
discrimination leads to superstitions. Superstitions arise from
ignorance and keep the worshipper overwhelmed with expectations
and fear, just the opposite of the very purpose of adoration. Adoration
is laudable only if it renders tranquility and equanimity to the mind of
the worshipper.

Acarya Samantabhadra had investigated the attributes required
of a praiseworthy deity in his reasoning-based composition, Apta-
mimarisa. The opening verse avers:

CC LRI RIE R EE R

TRty FeA= Aaed =1 7o 111 11

Symbols of majesty like the coming down of heavenly beings,
movement in the sky, and waving of whisks do not make you our
worshipful lord; these symbols of majesty can be found in deceitful
jugglers too.

He goes on to establish, in the same treatise, the logic of accepting
the Tirthankara as the most worthy Supreme Being:

G ety e Fferemenfatifiem |

Afaen afes 4 yfaga T smead 116 1

Only you, whose words are unopposed to logic and the Scripture,
are free from all faults. Your words are not opposed to proof and
lead to the desired goal (of liberation).
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In his other composition, Ratnakarandaka-sravakacara, Acarya
Samantabhadra spells out the essential characteristics of true God:

TS WRSATfafaRm famet: it |

Hel A STAEHEATT : G1d : IRAgTed 117 1

The Supreme Teacher, worthy of our worship, is endowed with the
divine light of omniscience, free from all kinds of desires, stainless,
contented, all-knowing, without beginning, middle or end, and a
benefactor for all living beings.

Acarya Samantabhadra was a great Digambara ascetic endowed with
exceptional knowledge of the Jaina doctrine. He preached and
propagated, far and wide, core principles of the doctrine by visiting
many places in India. His literary and philosophical talents are not
open to dispute; many inscriptions and works by subsequent Jaina
Acaryas have extolled his virtues as well as his works in superlative
terms. A case in point is the assertion by Acdrya Jinasena in
Adipurana:

T A Hed higaday |

FgreSITa FFa=T: HHAA: 1143 1|

I bow to Acdrya Samantrabhadra, the ultimate creator (Brahma)
among all poets, whose words are like the stroke of lightning which
tears apart the mountain of misconceptions.

a1 TR o el STHATHTY |
I: FE-ATEE G M 1144 11

Acarya Samantrabhadra’s glory reigned supreme among all poets,
scholars, disputants, and preachers; he was like a jewel on their
heads.
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Four exceptional qualities of Acdrya Samantabhadra have been
mentioned: 1) poetic skill (kavitva) which made his compositions
excellent in terms of profoundness of content and grandiosity of
expression; 2) intellectual authority (gamakatva) because of which he
was able to explore and expound deep meanings of profound religious
texts; 3) debating skill (vaditva) which made him capable of reasoning
out the most difficult philosophical disputes; and 4) charming
eloquence (vagmitva) that engendered admiration for his truthfulness
and straightforwardness even in the minds of his adversaries.

Acarya Samantabhadra has not only been termed a brilliant
grammarian, logician and philosopher, he has been recognized as an
unmatched disputant and great preacher of the Jaina doctrine. Acarya
Subhacandra in Jiianarnavah has likened the poetic compositions of
Svami Samantabhadra to the bright rays of the sun. Acarya Jinasena,
the author of Harivansapurana, has declared that the expositions of
Acarya Samantabhadra, the composer of Jivasiddhi and
Yuktyanusasana, carry the same merit as the words of Lord Mahavira.

Acarya Samantabhadra was one of the most impelling proponents
of the Jaina doctrine of anekantavada — a philosophical system which
maintains that reality has multifarious aspects and that a complete
apprehension of it must necessarily take into account all these aspects.
Non-appreciation of this jewel of Jainism has caused the other
philosophical systems fall into the trap of one-sided, incomplete, and
unsustainable dogmas that fail to explain the Truth. The words of
Acarya Samantabhadra were incontrovertible as these were guarded
by the Jaina doctrine of conditional predications (syadvada) — a system
of scientific safeguards that aims at maintaining proper consistency in
metaphysical thought.

The time when Acdrya Samantabhadra flourished cannot be
ascertained with great precision. Jugalkishore Mukhtar (1925), after
due research and analysis as presented in his Preface to
Ratnakarandaka-sravakacara, has arrived at the conclusion that
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Acarya Samantabhadra must have lived after Acarya Kundakunda
and Acarya Umasvami but before Acarya Pajyapada. Broadly, he has
fixed Acdrya Samantabhadra’s time as the second or the third century
of Vikram Sariwata (VS). It may be noted that Gregorian Year 2000 CE
corresponds to Year 2057 in the VS calendar.

Acarya Samantabhadra is known to have authored the following
profound treatises:

Apta—mimdmsd or Devagamastotra

Ratnakarandaka-sravakacara

Svayambhiistotra

Yuktyanusasana

Stutividya or Jinasataka or Jinastutisataka or Jinasatakalankara
Jivasiddhi

Gandhahastimahabhasya

Uncertainty prevails about the existence of the last two treatises.
Apta-mimarisa, a treatise of 114 verses, discusses in a philosophical-
cum-logical manner the Jaina concept of omniscience and the
attributes of the Omniscient. Ratnakarandaka-sravakacara is a
celebrated and perhaps the earliest Digambara work on the conduct
required of a Jaina householder (sravaka) for the acquisition and
safekeeping of the Three Jewels (ratnatraya) comprising right faith,
right knowledge and right conduct. Svayambhiistotra is the adoration
of the twenty-four Tirthankara, the Most Worshipful Supreme Beings,
through 143 verses which enrich the reader’s devotion, knowledge,
and conduct. Yuktyanusasana, comprising 64 verses, evaluates in a
logical manner the beliefs that lead to the attainment of the state of
Supreme Bliss as against those that lead to the continuous wandering
in the three worlds. Stutividya, a treatise of 116 verses, is a
composition with great floridity as well as profound meaning; when
assimilated properly it leads to the destruction of inimical karmas.
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There is a story that finds mention in several Jaina texts about the
hardship that Acdrya Samantabhadra had to endure while he was an
ascetic. Although there are variations in some elements of the story,
the essential gist is as follows:

Svami Samantabhadra, in his early stage of asceticism, was
attacked with a disease known as bhasmaka which refers, in
Ayurveda, to the condition of insatiable hunger or appetite. The
stomach has digestive power or “fire” (jatharagni) that drives all
digestion and when it becomes very strong, food digests very quickly
and produces hunger and desire for more food. As food gets digested
very quickly, the throat remains dry and a burning sensation prevails.
According to Ayurveda, air (vdta), bile (pitta) and phlegm (kapha) are
essential elements in human body and a distortion in their balance
givesrise to health problems. When kapha becomes weak and vata and
pitta become strong, any food eaten gets immediately reduced to ashes
(bhasma). The complications include jaundice, anemia, yellow skin,
diarrhoea, urine anomalies, colic, unconsciousness, hemorrhage,
hyperacidity and burning pain. The body progressively gets emaciated
and weak. The only way to cure the disease is to eat in profuse quantity
rich and stodgy food.

It is impossible for a Jaina (Digambara) saint to eat more than
once a day or in excess of his customary intake which is less than the
fill. Not deviating in the least from such restrictions, Svami
Samantabhadra tried to endure the affliction through strong resolve.
Finding the disease intractable, he ultimately thought of embracing
passionless death by resorting to the vow of sallekhana, as allowed in
Jainism. Svami Samantabhadra approached his Preceptor to get his
approval for the proposed vow of sallekhana. The Preceptor, an
accomplished visionary, foresaw that Svami Samantabhadra had
many more years still left in his life, and that he was destined to be a
great exponent of Jainism. He, therefore, forbade Svami
Samantabhadra from undertaking the vow of sallekhana and asked
him to free himself from the symbols and restrictions of Jaina
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sainthood till the time his disease got cured.

Svami Samantabhadra made obeisance to his Preceptor and, with
a heavy heart, took leave of him. Discarding nakedness and smearing
his body with ash, he adopted the exterior of a Hindu saint. He started
taking food that would cure him of his disease. He reached the town of
Kanci, ruled by Sivakoti, a staunch follower of Lord Siva. Sivakoti had
built a Siva temple in Kanci where large amount of food was being
offered daily to the deity (Sivalifiga). Saint Samantabhadra told the
king that he had the power to make the deity consume food being
offered. The king accepted the offer. Closing the doors of the temple,
Saint Samantabhadra ate the heap of food offering. When the doors
were opened, everyone was highly impressed with the so-called divine
feat of the saint. This continued for a few days.

As the disease of Saint Samantabhadra got mitigated with the
passage of time, he was no longer able to eat all food being offered to
Lord Siva. The king became suspicious of the purported divine power
of the saint and ordered his actions to be watched, keeping the doors of
the temple open. Saint Samantabhadra grasped the gravity of the
situation and took it as an external calamity (upasagra) befalling him.
Vowing not to take any food until the end of the calamity and
discarding all attachment to his body, he started the adoration of the
twenty-four Tirthankara.

As Saint Samantabhadra reached the adoration of the eighth
Tirthankara, Lord Candraprabha, and as he gazed at the idol of the
reigning deity (Sivalifnga), due to some divine intervention, it burst,
revealing a beautiful and magnificent image of Lord Candraprabha, to
the wonder and astonishment of all present. Saint Samantabhadra
finished the adoration of the remaining sixteen Tirthankara. This
miracle led King Sivakoti and his younger brother Sivéyana fall at his
feet. After completing the adoration of the twenty-four Tirthankara,
Saint Samantabhadra gave his blessings to the two brothers. This
story portrays the environment in which the composition of the most
sacred text Svayambhiistotra took place.
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As Saint Samantabhadra got cured of his disease, he reinitiated
himself into the order of holy Jaina asceticism. King Sivakoti and his
brother Sivéyana, highly impressed with the Jaina doctrine and the
power of true adoration, left their worldly pursuits and became Acarya
Samantabhadra’s disciples.

In the benedictory verse of Ratnakarandaka-sravakdacara, Acdarya
Samantabhadra specifies two essential attributes of the Lord, worthy
of our adoration:

T4 gergarr FHedehfarere |
HrerehT TIetishT 1 Afgan Y 111 11

I bow to Lord Vardhamana who has rid His soul of all karmic dirt
and whose teachings reflect, as it were in a mirror, the three worlds
(universe) and the beyond (non-universe).

Acarya Samantabhadra proclaimed that we worship Lord
Vardhamana not because He can bestow on us worldly boons but
because He is the Omniscient Supreme Being who has attained, by
own effort, the purity of His soul-nature by destroying all karmas.
And, being Omniscient, He is endowed with Supreme Effulgence that
images, as it were in a mirror, all substances and their infinite modes,
extending through the past, the present, and the future. He is the
Knower of Truth — the true nature of all substances, souls and non-
souls. He only is the worthy promulgator of the path to liberation
leading to the state of Supreme Bliss. Acarya Samantabhadra has
taught us that the purpose and the ultimate goal behind all our efforts
should be to acquire the Three Jewels (ratnatraya) of right faith, right
knowledge and right conduct since these three, together, constitute
the path toliberation.

I make obeisance humble at the worshipful feet of Acarya
Samantabhadra who had unmatched intellect to discern the right
from the wrong and illumined, through profound compositions, the
right path that leads to Supreme Bliss.
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Acarya Vidyanand —
The Worshipper of The Self

Acarya Samantabhadra, with his unparalleled intellect, had ventured
into the extraordinary task of adoration of the ineffable virtues of the
Tirthankara, far away from him in terms of time and space. I also
venture, with my little intellect but pure heart, into the task of
describing in few words some of the virtues of the most affable Acarya
Vidyanand, near me in terms of time and space.

Who in this world would understand better the Truth contained in
Jaina Scriptures than Acdrya Vidyanand who has practised, in most
rigorous form, the conduct required of a Digambara Muni for more
than 50 years? A staunch exponent of anekantavada — the Jaina
doctrine of manifold points of view and the root of unmatched Jaina
Scriptures — he has been able to reason out all apparent contradictions
and also reconcile the partial viewpoints of others. Using dual means —
the pure, transcendental point of view (niscaya naya) and the
empirical point of view (vyavahara naya) — he investigates the nature
of substances, souls and non-souls, and arrives at the Truth. He finds
no contradiction whatsoever when, at one place, the Scripture terms
repentance (pratikramana) as an essential element of right conduct
and, at some other place, as a poison-pot. Or when, at one place, it
advocates the necessity of a preceptor to guide us in our effort to
acquire right faith, knowledge and conduct and, at some other place,
maintains that the soul (Self) only is our true preceptor. Or when, at
one place, it avers that virtuous acts, like adoration of the Arhat and
giving of gifts, are essential and highly desirable and, at some other
place, that any act that leads the soul into the cycle of births and
deaths (sarmsara) cannot be considered desirable. Having resolved all
apparent contradictions with the help of the sharp-edged weapon of
anekantavada, Acarya Vidyanand’s mind is without perturbation and
is established firmly in the knowledge of the Self. Since he practises
severe austerities (fapas), observes great vows (vrata), and has rid
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himself of delusion, he is capable of meditating on the Self, the
unfailing source of supreme light that destroys the darkness of
ignorance.

Acarya Vidyanand speaks but a little and each word that is
produced by the vibration of his vocal folds carries profound meaning
for the spiritual upliftment of the bhavya souls. It is entirely up to our
good sense to derive benefit out of his words. A five-minute
conversation with him is worth five days’ study of books!

I bow with great devotion to Acarya Vidyanand and look forward to
bathing in the auspicious rays of blessings emanating from his person
when I should be able to present him the first copy of this work.

November 2014

Vijay K. Jain
Dehradun, India
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Lord Rsabhanatha
Symbol — Bull



Svayambhiistotra

1
oft sEuTer ( oft smfemyr ) =

Lord Rsabhanatha
(Lord Adinatha)

TEINET Jafedd Jacl THSSTaAT S faerey T |
faufed 3= fagoar au: guTRiva TuiwRt: & N

(1-1-1)

e - S IR 9 (7l ST oY T % IURY H
far € dier & Anl B WEER SR 3T TY SO
STAqRd-®9 A U & G’ THECH), Fd WivEi &
fedehRer o, T T=rH & fagfa-&9 7= 9 g o1 01 &
HHe -{3[ G OITS{"H.E% siXl Azl {C\“lﬁl HYhT hl AIRT hid dId
T o SBuRe e 00 ¥ o TRl o R ST
TR T AT T5HT 1 & 36 Yl T INHEEH g 2|

Lord Rsabha Deva, the self-enlightened and the saviour of the
living beings, had graced this earth. He had the grandeur of right
knowledge as his eyes and had cast the divine light of his
discourses to destroy the darkness of ignorance, just as the rays
of the moon destroy the darkness of the night.



Lord Rsabhanatha
goufad: gord Rsitfay: omme Feafay ®wug us: |
Jegata: TReydeal Taar ffafae fagiat: 1

(1-2-2)

qrred - YU deg o Huwed gon & @ 9 3%
T 8 % R0 HHYMH & IRET § S i 5951 W& a1l
TSI %1 il SIS SISl & Il & i bl frem <1 R
W (39) 9 U201 ke I (IURY) d<dl bl ST oA B
% PR, T A % R T g STv=ahit fasfd =1 ura g
T f, T9 R & 99 ¥ o @ T o T8 s mueRe
T 9% AT gT

The first Tirthankara, Lord Rsabha Deva was the Lord of the
world. As the Bharata region, due to the passage of time, was
turning from the land of glorious abundance and enjoyment
(bhogabhiimi) to the land of action (karmabhiumi), he taught the
people the means of livelihood, like cultivation. Later on,
although endowed with immense splendour, having acquired
the true knowledge of the reality of substances, souls and non-
souls, he renounced all attachment to worldly objects.

fae@ a: ArRaTRaed Fgfaau aqeEs 9d |
TR eATeR SR GUHa T T TIaTS AiEW=a: |

(1-3-3)



Svayambhiistotra

W\ - WA HURd 83T, 991 & SIS TS o, /il &
ARGt &, 9 37U s Rl ORT HH A h WHI H
faseH oel 9, WA o, W9El ol Wed & fore siham o, qen
gl & fe a1t 7=l 9| 3= dfedr 95 &N 99 et 39

gealt ®dt BT h! TN S G ST G071 2|

Lord Rsabha Deva, the first of the kings of the Tksvaku dynasty,
was the seeker of liberation, won over his senses to get
established in the pure Self, independent, endured afflictions,
and steadfast in his resolve. He relinquished the expanse of the
faithful Lady Earth, clothed, as it were, up to the ocean, and
embraced the noble asceticism, free from all vestiges of clothes
(digambara).

e et e @ fdaweratterar |
e avd SRS 99a o SeIuersgavay: |
(1-4-4)

e - R o W, 39 oAfE W & HA R0 9R
=1 Al okl YT 4t &1 & g9ra 9 e T
Y o 9 deaeH o ATt ST & vl @ forg gened €9
g Sfarfs &l & W&Y ®1 9uiF fhar qen o= o S Hie
STeEAT & ST @ o Tt &l U

Lord Rsabha Deva destroyed ruthlessly, with the powerful fire of



Lord Rsabhanatha

pure concentration, all incursions of the inimical (ghatiya)
karmas in his soul, discoursed on the reality of substances for
the benefit of those seeking Truth, and finally got engrossed in
the ambrosial bliss appertaining to the liberated soul.

¥ fayeagduyrstoa: aar aufaaraayesT: |
AT, ol 09 A R fSasieeeRatteyas: )

(1-5-5)

HIETATE - S S % 99 USRI Sl Teh el 3@ arel T3
gt €, ST Tegesl % g gfed ©, S ANt wH Tt 3o
g e 2, T® 3TeH o1 Wey haadE w4 fa=n 2, don
fSeiH afeetepanieal (Tehirentedl) o IME i W {6 €,
TH o8 dikgd ol TS & O o Rued fas Al
STCHT Bl afad i

May Lord Rsabha Deva, the possessor of the power to see
simultaneously the whole world, worshipped by the nobility,
having omniscience as the attribute of his soul which has been
rid of all karmic dirt, subjugator of the doctrine of the absolutists
(ekantavadi), and worthy son of Nabhiraja, the fourteenth
enlightened man (kulakara)*, purify my soul.

*When one-eighth of a palya (see page 175) was remaining of
the third period, known as susama-dusama, in the spoke of



Svayambhiistotra

time of the present descending half-cycle of cosmic age
(avasarpini kala), the felicities due to the ten kinds of
special tree-like bestowers of wants (kalpavrksa) started to
progressively dwindle down and the people no more were
able to live the lives of instant gratification of all their
wants, and sheer enjoyment. They started to worry about
their sustenance and livelihood. Wise men, called kulakara,
arose from time to time and kept on enlightening people,
laying the foundation of the civilization of labour, law and
order. The number of sages who thus appeared is said to be
fourteen, the last of whom was Nabhiraja. He lived for

1 crore purva (see page 173) and his height was 525
dhanusa (see page 181).
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2
it stfsarer 5=
Lord Ajitanatha
T gurarq Frfeasgas wmisrafy sfiaqentas: |
ST SREEivTeh AT Seereay ||
(2-1-6)
= - W 9 A g S o 9 e g9 9
AA-shigretl | «ff 391 SEa g qE-%9d 9 g5 @
A o denl (F5eh 99ra 9) =% (Jga) 39 qraved T 315

SITch ohl OIS T o, SHITAT 37 Ha o1 * 31’ T |ieieh
BIEECICIRZIN

He took birth descending from the heaven and his influence,
even during his childhood frolics, used to brighten up the lotus-
faces of his kinship. Since he was the source of invincible power
on this earth to his kinship, he was appropriately named Ajita,
the unconquerable.

3T TETSAATE- |l wor: ufamgremey |
TR T WX ufas wfafgertas = o ||

(2-2-7)
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Lord Ajitanatha

| - ST SHE IEA TR (THREnedl) & g’
qfsta el Bl Hehel € SR S T % WM 9§ (9eA
Sfrat bt Tierant § garde O o1et ), 3T off 39 ol H 3T
T JASH i g T F 991 W ol SHEHE & g 39
YA SIS 1 TH qfod 19 Joish ATa o T 96l
T fehan e €1

Lord Ajitanatha’s regime, which promulgated the right path to
liberation, was the principal guide for the virtuous men, and
those who subscribed to the absolutistic point of view could not
counter it. Even today, the most auspicious name of Lord
Ajitanatha is taken as a propitious omen by all men wishing for
the accomplishment of their goals.

Tq: WIGUH TUFTRYET TSR g 9 |
TETHeqaIeel AIRTT<I=IEad IR, ||

(2-3-8)

et - S SISl o STeTEA ¥ TRl G H1 YT HHA
% faem & fore ffim wRo1 1 w1 @ S R wHE T
STERYT ¥ o a1 Jodel A SIS e ST &1 SRR
L ATt AU A0 & W § Al o o | S 3T 4
TS heidh (AR HHaY) T 3T o, I8 1% &
feTT gehTer™ BT |

11



Svayambhiistotra

As the sun, when it gets freed from the thick expanse of clouds,
becomes the instrumental cause for the lotuses to bloom, in the
same way, the Great Sage Lord Ajitanatha, free from the dense
covering of karmas and endowed with the power of divine
discourse, appeared for the removal of the dirt of karmas from
the souls of all bhavya (capable of attaining liberation) souls.

I YUlid gy gdted e S YT Saa gE |
Mg §S AU TTYaehT 3 THAET: ||

(2-4-9)
e - S g T % oAy 9 ifed se-ee el u=A
%1 <9 & HHM Tidel T 781 o STl H TaTehRT 3797 el § T
ST & S WehR ot safstaeer diefgt = e waiape SR fawga

el 1 YURH TRl of 3 STORY WA Sl 9ER-995 9
R Bl S B, 1 TUR &% g8 U g2 W

As on entering the soothing water of the Ganges, cool like
sandalwood, huge elephants, suffering from the scorching heat
of the sun, get succour, in the same way, the supreme path to
liberation which Lord Ajitanatha had promulgated, when
understood and followed properly, can lead the bhavya (capable
of attaining liberation) souls to overcome the miseries of the
world.

12



Lord Ajitanatha
| FEIfTs: AuiEyfaenfarai-ehuraerT: |
ARTAAGHR At stetaren A o e fagmm 1

(2-5-10)

Hrare - S SR WS ¥ st €, fe fore vy
9 T wae €, forei™ STieaa o stierea &1 foren & g1 9
T I w1 o Tl Ol T gul ®Y G 19 A AL,
el SRMIE-%q Teft sl Wi e foan @ iR fSren!
3TTerT il & Rl & g ST ©, U9 off stfSae HCIEY
™ foTq sTE~araedt i Wit H ¥er™s |

May Lord Ajitanatha, established firmly in the purity of the Self,
indifferent to the friend or the foe, destroyer of all blemishes of
passions through right knowledge, possessor of the divine
treasures appertaining to the pure Self, and insuperable by the
senses, help me realize my pure Self.
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3
STt greaTer o=
Lord Sambhavanatha

o IS AU HAEHE ST ¢ileh |
ATHETR R Ta = JEl FATSTIEST G ||
(3-1-11)

A=Y - § e | 39 T Sital & @ T HROT B el
AR g4t fawa i st goon w41 A o dfgd 7ma & foag
M9 39 ik o o forelt %t ol =8 o1l TR s 9w &%
59 3H YR Yehe BU ¥ 59 e foh fohet o1enw, fHe7 9
STEETE AT & T k1 I o ToTT hiE TRIThRI o STehEATq
TETE & 9T 7|

O Lord Sambhavanatha, the Bestower of Happiness! You had
appeared in this world for the well-being of the people tormented
by the desires of the senses, just like the fortuitous arrival of a
selfless physician for curing the helpless and desperate patient
of his disease.

A TAHATUTE ShaiiT: YHeRTHeATeIaaagyy |
3E ISR (oSl IMf=TaSTHEEq |
(3-2-12)
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qrrre - 8 I 59 | 98 S A, SRR, SRR |
AR dfg | gaa fhean sifaum & 3w 9 g, o SH-513
9 W % 3@ 9 Fer difgd wdia e 81 U9 3 W &
IO Rt 31T e sheter § Wed T0H Tl i Tiftd e 2|

O Lord Sambhavanatha! The worldly life appears to be
transient, without a protector, sullied with the blemishes of
pride and delusion, and tormented by birth, old-age and death.
You had helped worldly souls attain ambrosial happiness by
ridding these of the karmic dirt.

VgarIuee & U quaarEEEERd: |
TOMTAIfGye qUESTE aruaeraraddiedrer: |
(3-3-13)

wmar=e - fvea 9 3fsa 9ta g@ fasiet & sere qr
=Ee € Ul qUTHE AT H g 1 HROT & | gON Hi
AAfirgfg R O U1 et © 31 =18 a1 39 S i gt

1 IO G AT hidl el ©; WHT 3799 SUeyT o 7

You had discoursed that the pleasures of the senses are transient
like lightening; when pursued, these cause ill-health due to
increased craving; intense craving causes anguish, and anguish
isthe source of traditional worldly distress.
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TYTE AT TATH 8 gyl oAl Tl o Torl: |
HIgIfet M q9d gord TRl Eauadls i g |

(3-4-14)

AT - ® ST T | Sia 1 R H-gETel 9 S g
AN ST AT G L ST 3R 7 774 R Wiy & 2 I e
SR UH A q G H B, I8 T FORA TS
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O Lord Sambhavanatha! The realities of bondage and liberation,
the causes of these, the attributes of the soul that is bound with
karmas and the soul that is liberated, can only be
incontrovertibly explained with the help of your doctrine of

conditional predications (syadvada) and not by the absolutistic
views of the others; you only are the promulgator of Truth.

JTehI SEIVTRREE JUIehia: &N Yo fohy aIgemss: |

Ay STerem TAUTEU=N T 2 Fremrtageer:
(3-5-15)

[raT=Te - ® TON Sl ST A aret W)y 9q | e wifqard

75 oft TRt T § STH Hidr g erEmed g S ¢ a9
T T AT (S Fegd 9 Safee 9 Wed ©) wd g9 8
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ekl 82 a1 off 9 1 IRon o s1aes ufest =X 6t S H wfa
HIAT Gl g3 (I ek Shee Aed gl i F=afd i TS
HIfS|

Even illustrious Indra, the supreme lord of the heaven, suffers
from inadequacy while trying to describe your virtues; how can
an ignorant person like me do justice to the task? Still, out of
sheer devotion, I have ventured into the adoration of your Holy
Feet. O Protector of Virtues! Grant me the eternal bliss of
liberation.
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4
st =y o=
Lord Abhinandananatha

UGGl HaT qaray gf-aaeiafoTisme |
HATTIA=agUouTd §a o o |

(4-1-16)

[T - 3T A TN T AIARA I & RO AT
oo Wofd A=A AW R URU W S 'S
AT & bl ¥ arel TH AGT-&q 9 &l o5 |
oI oIl ST STTHeA™ 9 9He™ &9 91y ol Wi & folg
3O <l I BT ARG 9 Aoty IE ey ff-eds & 1o
Y STciehd fohan

Your name Abhinandana appropriately suggests your growing
acclaim for the virtues. You had adopted the grand dame Non-
injury (ahimsa) who had Forbearance (ksama) as her friend. For
the accomplishment of the supreme meditation on the Self, you
renounced all external and internal attachments.

I dAehasest st = Wit ETiTeReTd |
QAR TTEA9ET = &d e isiggar |

(4-2-17)

22



Lord Abhinandananatha

[T - $9 3T9aA 9§ YRR H F 39 9§ YRR & WIeT e
1 HAN B o RO S ST § HAl 61 o7 Bl & o SHh
TORaEY S YE-3:@fE Bl © qen wagielf (&, g onf) o
F W €, § 571 T ¥, 39 e fuyr i T80 i, qen
forTeer ugrell ol staEensti § i & o/ o= & &R
IE S T 2l T & AU S & T e 331 @ &1 521 &
ISR & Tou 19 gened Sfenfe w1 ey Twsmn 2|

The man falls when he considers the transient objects as
permanent; karmas are bound due to the association of the
animate soul with inanimate and transient objects like the body,
and consequent enjoyment of pleasure and pain, with psychic
dispositions of attachment and aversion towards such objects.
You had expounded the reality of substances for the redemption
of mankind.

greTfeg @ufaenra: fafrRfgmdyrecadem: |

A O R o YefEiidieiicel war St |
(4-3-18)

qErrd - @, W g gl % Ui’ R WS

TSH-THIE T80 id & 9 IR shsal & faw & gy 3aad

B o1l AR &fireh F@ ¥ 36 IR & TR STeAT shi

fearfq w1 72 @t € 39 R0 ST SR % ot SUHR @l
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11 21 78 S 39 HE 1 € U1 e ot e = 79
T

By constantly feeding the body to subdue inflictions like hunger,
and by indulging in transient pleasures of the senses, neither the
body nor the soul remains unscathed. Such deeds thus benefit
neither the body nor the soul; O Lord Abhinandananatha, you
had thus expounded the true nature of reality.

ST STAATAT SEErIETal TIEehEItag 7 yadd |
TSR el G@ oSt areeid. ||

(4-4-19)

| - ST fvEeledl g3T WM o STfue oTwfh
H Y Y F I AME o 99 9 39 <Al H 9 HE I @i
(A, wEhe onfg) ¥ ygfa Tl e 81 R 59 ot
T q1 Wellsh | <1 &1 sTe fawa sfe & < &l S arel
A Site ford e 39 fawa g@ # o9 wam? Tar ot S
U fepan B

You had also expounded that even an obsessive man exercises
restraint while indulging in improper behaviour as per his idea
of the associated evil and the fear of the societal norms. How can
a man who is knowledgeable about the miseries such behaviour
causes in this life and the life beyond succumb to sense-driven
inclinations?
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W eI S diehd quistiatg: g@ar = = fafa: |
Bfa Ul Flehigd Il A aal 9a™a Tfa: dai Jd: )
(4-5-20)

et - 2 ot ST e | 9% STERhdT (3TE) 3R
goon okt 3fagfg, <M1 € 39 31fd el AHa % forw Harg
ST ATt B 1 o7 gai % e | 39 AME i STa]
Foft off geey TE B, SHH Hdrd g Sl 21 Fifh AT

T SFIq & W 1 SUHR F ol A © Ay oY €
ferarenT Tt g&ul o foru IRoTE /e e €

Sense-indulgence results into greater craving which, in turn,
causes anguish to man. Transient sense-pleasures do not
provide lasting happiness. O Lord Abhinandana! Since you had
expounded such a benevolent doctrine for worldly souls, you are
their true protector.
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5
git gatarer 5=
Lord Sumatinatha

sraddey: gafadiee @ wd a7 gafean |
AT JIAY AAY ARA A ShAThR R dtg: |

(6-1-21)

[T - 3T Yoaet AT B a9l YA JF % W@ ' W
‘gfa’ smaeet T8 A8 el €; S gk g gl o fag
femal 11 SHEfE del 1 T SATRR fohal B AT SR
Td & e TR TR 7dl § ¥d YR i foran a2 94 sl
T, HT0T A T & T &1 TGfg &1 & Tehl|

O Omniscient Lord Sumatinatha! Your name appropriately
signifies right knowledge since you had expounded, with
incontrovertible logic, the reality of substances, while the
doctrines of the others™ are opposed to reasoning as these fail to
explain logically the world phenomena involving actions and
actors.

*Others include the Buddhists philosophy of ksanikavada —
momentariness (anitya) — which reduces the whole world of
reality, physical and spiritual, to concatenation of sense-
qualities having only momentary existence; the Vedantists
philosophy of advaitavada which lays down everything as
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illusion (maya) and, therefore, beyond the reach of the
intellect; and the Sankhya philosophy propounded by
Kapila which posits only two permanent (nitya) realities,
the spiritual principle of purusa and the environmental
existence of prakrti, which account for the world processes
by alternate enfolding and unfolding of attributes and
functions. The purusa is intelligent but inert, and prakrti is
all activity but blind. The union of the two accounts for the
evolution of the samsara.

The Jaina conception of reality is different from the other
darsanas which emphasize only a single aspect, either
permanence or change, as the characteristic of reality.
Vedantism may be taken to be an example of a philosophical
system which emphasizes permanence as the characteristic
of reality and dismisses change as mere illusion. Buddhism
overemphasizes change through its concept of
momentariness (ksanikavada), to the neglect of underlying
permanence.

The systems which lay one-sided emphasis either on
permanence or change are rejected by Jaina thinkers who
describe such conceptions as ekantavada — clinging only to
a singular aspect of reality. Such systems fail to
acknowledge and appreciate the presence of other aspects of
reality. Jaina thinkers rely on anekantavada, a system of
philosophy which maintains that reality has multifarious
aspects and that a complete comprehension of it must
necessarily take into consideration all these aspects.
Acarya Amrtacandra’s Purusarthasiddhyupaya has
accorded an indispensable place to anekantavada in Jaina
scheme of things:

29
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AN ST gy |
ko ataetard fatemes FamHeneay || (2)

I bow to anekanta (the doctrine of manifold points of view —
relative pluralism), the root of unmatched Jaina Scripture,
that reconciles the partial viewpoints of men, born blind,
about the elephant, and which removes all contradictions
about the nature of substances by apprehending the ultimate
reality through multiplicity of viewpoints.

IR o ded dvd deragaiae fg |y |
THIERISTAE Y Teqedrsia aarsTurey ||
(5-2-22)

wrred - @ iy | SiarfE o oHe W9 Y © qel
el SHefs aed Teh &9 ot € Fifer 1ol gd waial o ot T
T T1 T 9% T SR 19T M M T R ST AT
F1 AM 9 g8 HI U THUA 1 9F A 7, 91 ded 2l
1 ] WEY Sl Teh €Y A dTcl 3% €Y hl ITAR FHa
9 3% ®Y T 96 Tk ®9 & TR Fe dl I8 faean & 2
Fhifer TTH W el T T9E 1 & T A 9 Tl Ten
Teh &9 9 aef 3Teh €Y A d 39 Y A T A9 B ST
(Fiifer ge gata & famr =) war o vty 3o & fomn =)
TEdl) | 76 %] 1 @9 e S § 9% &1 oA o e o
G| 39 It T St @ foh o 9 9 219 SW Ry T
FTA § STaferd &1 IEt 2kt Fened 7a 2l
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The reality of substances as expounded by you considers a thing
as one or many depending on the point of view*. That the
substance (dravya) is one and its qualities (guna) are many** is
the real point of view; it is a delusion to consider any of the two as
a metaphorical expression since the one (dravya) cannot exist
without the other (guna) and if both are absent, the identity of
the object islost and it becomes a meaningless abstraction.

*For instance, a person is said to be a father when he is
considered in relation to his son and a son when considered
in relation to his father. Therefore the question as to how
can the same man be father as well as son would entirely be
meaningless in light of the logical theory of predication.

**dravya and guna are inseparable and yet the substance is
not the same as its attributes nor the attributes same as
the substance, though the substance manifests its nature
through the attributes. Substance without attributes and
attributes dissociated from the underlying substance would
all be meaningless abstractions. Hence in the world of
reality there can be no existence of either dravya or guna
independent of each other.

Ha: HATSeEh: @ A o a6 Tiagd |
AU HAHYHIT WaTiatg ad grears=d. |

(5-3-23)
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e - S g Hq &9 e e onfk ave ® o e
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e <9 Taht 9 foeg B

The nature of reality (sat) involves two logical predications — one
affirmative (asti) and the other negative (nasti)*; like a flower
exists in the tree and does not exist in the sky. If reality be
accepted without any of these two predications (asti and nasti),
nothing can exist logically and will lose validity. O Lord
Sumatinatha, the assertions of all others not following your
doctrine are self-contradictory.

*Jaina logicians describe every fact of reality according to four
different aspects: its substance (dravya), space of its
existence (ksetra), time of its existence (kala), and its nature
(bhava). Every object admits of a four-fold affirmative
predication (svacatustaya) with reference to its own
substance (svadravya), own space (svaksetra), own time

32



Lord Sumatinatha

(svakala), and own nature (svabhava). Simultaneously a
four-fold negative predication is implied with reference to
other substance (paradravya), other space (paraksetra),
other time (parakala), and other nature (parabhava). The
substance of an object not only implies its svadravya but
differentiates it from paradravya. It becomes logically
necessary to locate a negation for every affirmation and
vice-versa. We must not only perceive a thing but also
perceive it as distinct from other things. Without this
distinction there cannot be true and clear perception of an
object. When the soul, on the availability of suitable means,
admits of the four-fold affirmation with respect to
svadravya, svaksetra, svakala, and svabhava, it also admits
of the four-fold negation with respect to paradravya,
paraksetra, parakala, and parabhava.

Excerpted from:

Jain, Vijay K., “Acarya Pujyapada’s Istopadesa —
The Golden Discourse”, (2014), Vikalp Printers, p. 6.
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Ifit be accepted that objects are eternal without a beginning and
without an end then this assertion will negate the phenomena
involving actions and actors; non-existence denies origination
and eternity denies destruction. When a lamp is extinguished,
the existence of light, which is matter (pudgala), gets
transformed into another form of matter (pudgala) that is
characterized by darkness.
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The attributes of existence and non-existence in an object are
valid from particular standpoints; the validity of the statement
is contingent on the speaker’s choice, at that particular moment,
of the attribute that he wishes to bring to the fore as the other
attribute is relegated to the background. O Lord Sumatinatha,
you had thus explained the reality of substances; may your
adoration augment my intellect!
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The body of Lord Padmaprabha had the complexion of the lotus-
petal, and his charming form (having extraordinary internal and
external attributes) was embraced, as it were, by goddess
Laksmi. O Lord Padmaprabha! The bhavya (capable of attaining
liberation) souls flourished in your divine presence as the
lotuses bloom in the sun.
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Before the attainment of liberation, you possessed attributes
like the omniscience, the divine voice, and the splendour of the
heavenly Pavilion (samavasarana). Subsequently, you rid
yourself of all karmas and embraced the ever-effulgent, all-
knowing state of liberation.
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O Lord Padmaprabha! Your lustre, like the rays of the morning
sun, had illumined the multitude of devas and men assembled in
the heavenly Pavilion (samavasarana) in the same way as the
brilliance of the ruby hillock spreads to its vicinity.

YA UeAdIad © gEuaTEseiem: |
reTES: Uifaaareul sHr g faseed e

(6-4-29)

HIETATE - 3T HMARS & T Sl U1 AL STl d Teh TR
TAYRT AuiHs HHcl o T H Foid g 3707 TRuehHal & g
STRII-TA o Y3 ol Al Joodl § ST hid g 39 geat
TR T gel & hedml & foru faer foman el

You had vanquished Kamadeva (god of love and erotic desire)
and, walking in the midst of the lotus flowers of a thousand
petals, you traversed this earth for the good of the people,
enveloping the skyline with the lustre of the petals of the lotus
flowers.
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O Accomplished Being! Earlier even Indra (the lord of the devas)
failed to unremittingly exalt even a drop in the ocean of your
virtues then how can a feeble person like me succeed? It is only
due to my unwavering devotion to you that I, ignorant like a
child, have ventured into this adoration.
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Infallible meditation on the Self, rather than chasing the
transient sense-gratifications, should be the real objective of the
living beings. Indulgence in sense-gratification only leads to
further craving and, therefore, it can never pacify the resultant
anxiety. O Lord Supars§vanatha, you had thus elucidated the
nature of reality.
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As an inanimate equipment (a vehicle, for example) requires an
animate being (a man) for its operation, so does the body, that
the soul adopts as its encasement, require the soul for its
functioning. The body is repugnant, foul-smelling, perishable,
and a source of anxiety and, therefore, it is futile to have
attachment towards it. O Lord Supar§vanatha, this is your
benign precept.

FrergavTieRvifadead SqganfashaenaforgT |
ITITeRT ST<ITE fohdTel: Heed shrafeata areaarat: |
(7-3-33)

wrar=e - 9% S F1 d 389 UHT © T sUeR! vt @
Seete El fepan <1 Feharl 59l g a8 € o &g off @

45



Svayambhiistotra

FE-3:@ A1 T G i Wi ST Bt § S < shron
1 STILIHRAT T & - TG FHRU HH H1 YA T YA I
T 9 el FRU TP THA §A, &, HIA o G H T
21 9 g9 HH e A 2 dl w7l i g €, sEifere whed ©
& ®El & FH & ¥ FehRl R0 Hed W off 3EaR 9
I THE 3TEHe € I 71 € guwd £ 1w e Femed
393w e 2

The accomplishment of a task depends on the availability of the
internal as well as the external causes. The (internal) power of
the fruition of karmas cannot be transgressed. The arrogant
man remains unsuccessful in accomplishing the task in spite of
the availability of the external causes. O Lord Supars§vanatha,
you had rightly said so.

Note: In discussing the relation between the soul and the
karmic matter, Jainism makes an important distinction
between the material or substantial cause (upadana karta)
and the auxiliary or external cause (nimitta karta). The Self
is the substantial cause of psychical states and matter is the
substantial cause of organic states. And yet psychical states
and organic states are external causes of each other. One
psychical state is produced by an immediately preceding
psychical state, and determined externally by an organic
state. In like manner, one organic state is determined by
immediately preceding organic state and conditioned
externally by a psychical state. There is similar parallelism
that explains the causal inter-relation between the Self and
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the body. The Self is the substantial cause of an emotion
while karmic matter is the auxiliary or external cause. The
former is the entity that is transformed from the cause to
the effect and the latter assists the process. As is evident,
the importance of the material or substantial cause is far
greater than that of the auxiliary cause. A strong auxiliary
cause is unable to produce the change in the absence of the
material cause, though the material cause itself always
stands in need of the proper auxiliary cause. The karmic
matter cannot get itself bound with the soul unless the soul
first gets into a state of ‘weakness’, overcome by passions.
The passionate states of the soul are themselves generated
by the operative karmas associated with the soul in the
form of the karmana sarira. The psychical states of the soul
are produced and destroyed by the operation of various
species of karmas bound with it. Also, various species of
karmas bound with the soul are produced and destroyed by
the psychical states of the soul. In this way, the soul and
various species of karmas get bound to each other. This
bond is the cause of worldly cycle of births and deaths.
Thus, the psychical states of the soul are held to be the
substantial cause of bondage. On account of these psychical
states the karmic matter gets attracted and deposited on to
the soul, shrouding its light and glory.

All karmic matter associated with the soul turns into bonds
of various kinds of karmas. These bonds are of four kinds
according to the nature or species of karma, duration of
karma, intensity of fruition of karma, and the quantity of
space-points of karma. The bonds have an expiry date after
which the karmas ‘fall off” or disappear. But before the
expiry of that period, due to the activities of the body, mind
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and speech, and the passions and emotions, these create a
fertile ground for fresh karmic matter to get associated
with the soul. Thus the process of falling off of old and
bondage of new karmas goes on incessantly.

The wise, after knowing the true nature of the soul and the
karmic matter, engages himself in the practice of ridding
his soul of the bondage of karmic shackles. He reckons that
the soul is pure consciousness and all other dispositions are
alien to it; only the various forms of karmas have kept it
confined to and whirling in the mire of the world. After
completely annihilating karmas associated with the soul,
there is no cause for the soul to further wander in worldly
existence. He turns his soul inwards and avoids all outward
concerns. Once the pure Self is realized, there is no fear of
coming back to samsara as no force, no influence, no power,
howsoever strong, can affect it. The soul gets to its pure,
pristine state characterized by supreme bliss, omniscience
and other inherent attributes, and remains as such for ever.

Excerpted from:
Jain, Vijay K., “Acarya Pujyapada’s Istopadesa —
The Golden Discourse”, (2014), Vikalp Printers, p. 8-10.
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O Lord Suparsvanatha! You had discoursed that the man dreads
death but is not able to escape it; he constantly longs for
blessedness but does not attain it. Still, due to ignorance and
under the influence of fear or desire, he needlessly and
continuously comes to grief.
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O Lord Suparsvanatha! You had the true knowledge (without
doubt, delusion or misapprehension) of all substances. Like the
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mother teaches her child, you had promulgated the true path
that leads to the well-being of the bhavya souls aspiring to attain
liberation. Today, with deep devotion, I am offering you my
adoration.
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With complexion bright as the rays of the moon, you had
radiated knowledge like another moon. You are worshipped by
the eminent beings; you are the Lord of the learned ascetics; and
you had conquered all your karmas and internal passions. I bow
to you, O Lord Candraprabha, the possessor of the moonlike
splendour.
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Just as the rays of the sun annihilate all darkness, he had
destroyed the external darkness by the radiant aura of his body
and the internal darkness by the supreme effulgence of pure
concentration.
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Just as the powerful roar of a lion is able to subjugate elephants
brimming with pride apparent in their moist cheek-temples, the
lion-roar of his divine teachings had vanquished the pride of
those who considered their doctrines to be unassailable.
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He had attained the status of the Arhat, the Omniscient
Supreme Being; divine attributes had manifested in him on the
destruction of the inimical karmas; he had infinite knowledge to
see simultaneously all substances in the whole of the universe;
and his doctrine had the power to rid the people of all their
sufferings.
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He who had glorified all bhavya (capable of attaining liberation)
souls as the moon opens up the night lilies, who had destroyed
the evil clouds of attachment and desires, who is equipped with
the speech, like a garland of rays, that promulgates the world
reality in unambiguous and incontrovertible manner, and who is
free from all karmic blemishes, may such Lord Candraprabha
make my heart pure!
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O Lord Suvidhinatha! With the light of your omniscience you
had promulgated the nature of reality in a manner which
contradicts the absolutistic point of view, well-founded, and
incorporates the principle of predication involving both the
affirmation and the negation, depending on the point of view.
Others have not been able to view the nature of reality in such
light.
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O Lord Suvidhinatha! Your description of reality postulates
that, as established by experience, there is the conditional
affirmation of a substance, from a particular point of view, and
also the conditional negation, from another point of view. The
two views, existence and non-existence, are not without any
limitation; these views are neither totally inclusive nor totally
exclusive to each other. Leaving out the limitation will lead to
nihilistic delusion.
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When we reckon the existence of a substance we maintain that it
is eternal and when we reckon the non-existence of that
substance we maintain that it is perishable. O Lord
Suvidhinatha! You had declared that the two views that
proclaim the same substance to be eternal as well as perishable
are reconciled by the doctrine of material or internal cause
(upadana karta) and the auxiliary or external cause (nimitta
karta) in the performance of any action.
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The spoken word, depending on the interpretation, can carry
one or several meanings — like when the word ‘vrksa’ is spoken.
While referring to the attribute under consideration of a
substance, the speaker uses the word °‘syat™* (meaning,
conditional, from a particular standpoint); without this
qualification, all other attributes stand ignored and, therefore,
the statement implies contradictions.

*The word ‘vrksa’ — tree — can refer to a general species that is
a tall woody plant having a main trunk and branches, or it
may refer to particular trees like neem tree, oak tree or
palm tree.

**The word ‘syat’ qualifies that the statement has been made
from a particular standpoint recognizing thereby that there
are other attributes that have been kept in the background
for the moment.
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O Lord Jina! While describing a particular (primary) attribute of
a substance, your statement does not ignore the existence of
other (secondary) attributes in it; for this reason, your doctrine
contradicts the doctrines of all those relying on absolutistic
viewpoints. As such, your lotus-feet are worshipped by the lords
of the devas and the men; I too offer my adoration.
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O Lord Sitalanatha! The rays of your unblemished words,
bathed in the cool water of passionless and ineffable peace, are
more soothing to an aspirant after Truth than the paste of
sandalwood, the rays of the moon, the water of the Ganges and
the garland of pearls.
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As the knowledgeable healer rids his body of the effect of the
poison through incantation (chanting of the mantras), O Lord
Sitalanatha, you had also provided succour to your heart,
infatuated by the fire of worldly desires, with the nectar-like cool
water of the knowledge of the Self.
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The people, due to infatuation with their lives and lust for
sensual pleasures, toil during the day and fall asleep during the
night, but O Lord Sitalanatha! you remained vigilant, day and
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night, engrossed energetically in the task of purging your soul of
the karmic mire.
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Many mendicants perform austerities with the desire for
worldly gains like the son, the wealth, and the happiness in this
life and beyond, but you, O Lord, with right knowledge and
desire to attain freedom from births and old-age, controlled the
three-fold yoga (the activities of the mind, the speech, and the
body).
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O Lord Sitalanatha! There is no comparison between you,
having effulgent omniscience, freedom from rebirth, and
ineffable bliss, and other deities, overwhelmed by the vain of
their little knowledge. You only, therefore, are worshipped by the
venerable ascetics engaged in soul-development.
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O Lord Sreyansanatha! Your irrefutable teachings promulgated
for the benefit of all worldly beings the path leading to the
blissful stage of liberation; you alone shone in the three worlds
like the bright sun, clear of clouds.

fafafauaauidyead: JUIUTET=d 9&m=g |
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(11-2-52)
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O Lord Sreyéﬁsanétha! Your doctrine of conditional affirmative
predication™ and conditional negative predication™** constitutes
valid knowledge (pramana). The speaker at any moment
considers one particular attribute, the primary attribute, but
does not deny the existence of other attributes, the secondary
attributes. Partial knowledge from a particular point of view,
under consideration, is the object of naya™** and it helps in the
accuracy of expression through illustration (drstanta).

*With reference to own substance (dravya), space of its
existence (ksetra), time of its existence (kala), and its nature
(bhava) — svacatustaya.

**With reference to other substance (paradravya), other space
(paraksetra), other time (parakala), and other nature
(parabhava) — paracatustaya.
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A naya deals only with the particular point in view of the
speaker and does not deny the remaining points of view, not
under consideration at the moment. Pramana is the source
or origin of naya. It has been said in the Scripture, “On the
acquisition of knowledge of a substance derived from
pramana, ascertaining its one particular state or mode is
naya.”
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O Lord Sreyansanatha! You had pronounced that the naya deals
with a particular attribute that is under consideration — called
the primary attribute — of a substance and it does not deny the
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existence of the remaining attributes — called the secondary
attributes. A substance, thus, exhibits attributes like a friend, a
foe, and neither a friend nor a foe; it incorporates duality of
attributes (and their combinations)* which truly explain its
existence.

*A single substance is endowed with infinite attributes and
the Jaina doctrine of syadvada is a system of scientific
safeguards that aims at maintaining proper consistency in
metaphysical thought. When a particular attribute of a
substance is in view, the existence of the remaining
attributes is not denied. The speech is resolvable into seven
forms, called saptabhangi — the seven-fold mode of
predications — in Jaina metaphysics, as follows:

1. syad-asti — it is — affirmation of the proposition; as being,
with respect to itself.

Example: Somehow (in some respect or in certain context)
the pitcher certainly is — syadastyeva ghatah

2. syad-nasti — it is not — denial of the proposition; as not
being, with reference to another.

Example: Somehow (in some respect or in certain context)
the pitcher certainly is not — syannastyeva ghatah

3. syad-avaktavya — it is indescribable — simultaneous
affirmation and denial of the proposition; as indescribable,
simultaneously with reference to itself and another.
Example: Somehow (in some respect or in certain context)
the pitcher certainly is indescribable — syad-avaktavya eva
ghatah
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A phenomenon will be ‘indescribable’ only in the sense that
it is impossible to simultaneously describe it as both ‘being’
and ‘not being’.

4. syad-asti-nasti — it is and it is not — affirmation and
denial; as successively being and not being with reference to
itself and another.

Example: Somehow (in some respect or in certain context)
the pitcher certainly is and is not — syadastinasti ca ghatah
A phenomenon will be described as both ‘being’ and ‘not
being’ in the sense that it is possible to describe it first as
‘being’ and then as ‘not being’.

5. syad-asti-avaktavya — it is and it is indescribable —
affirmation and indescribable; as ‘being’ and
‘indescribable’, with reference to itself and simultaneously
with reference to itself and another.

Example: Somehow (in some respect or in certain context)
the pitcher certainly is and is indescribable also — syadasti
cavaktavyasca ghatah

6. syad-nasti-avaktavya — it is not and it is indescribable —
denial and indescribable; as ‘not being’ and ‘indescribable’,
with reference to another and simultaneously with
reference to itself and another.

Example: Somehow (in some respect or in certain context)
the pitcher certainly is not and is indescribable also —
syannasti cavaktavyasca ghatah

7. syad-asti-nasti-avaktavya — it is, it is not and it is
indescribable — affirmation and denial and indescribable; as
‘being’, ‘not being’ and ‘indescribable’, with reference to
itself, with reference to another, and simultaneously with
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reference to itself and another.

Example: Somehow (in some respect or in certain context)
the pitcher certainly is, is not, and is indescribable also —
syadasti nasti cavaktavyasca ghatah

This seven-fold mode of predications (saptabharngt) with its
partly meant and partly non-meant affirmation (vidhi) and
negation (nisedha), qualified with the word ‘syat’ (literally,
in some respect; indicative of conditionality of predication)
dispels any contradictions that can occur in thought. The
student of metaphysics in Jainism is advised to mentally
insert the word ‘syat’ before every statement of fact that he
comes across, to warn him that it has been made from one
particular point of view, which he must ascertain.
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O Lord Sreyansanatha! The conflict between the two
contradictory points of view is resolved by illustration
(drstanta)*. The absolutistic point of view, however, is not
amenable to such illustration®*. Only your doctrine of manifold
points of view or non-absolutism (anekantavada)*** is able to
establish the reality of substances.

*Illustration (drstanta) helps to prove a thing through
universal concomitance (vyapti), which is a kind of
relationship between the major term (sadhya) and the
middle term (hetu or sadhana). For example, we infer fire
(which is the major term or sadhya) from smoke (which is
the middle term or hetu) through the relationship of
universal concomitance, viz., “where there is fire, there is
smoke”.

**In trying to establish absolutism through illustration, we
must accept a major term (sadhya) and a middle term (hetu
or sadhana). This contradicts the view that there is nothing
but one (advaitavada). The use of the major term and the
middle term in order to reason out and establish
advaitavada must bring in duality, the very opposite of the
doctrine of absolutism.

***The appreciation of multiple attributes in a single
substance is the bedrock of anekantavada in Jaina
philosophy.
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The absolutistic point of view is adequately refuted by the
arrows of your nyaya™ - logical reasoning following the
established methods of proof. You had also annihilated enemies
like the deluding karmas and attained the supremely glorious
status of the Omniscient. For this reason, O Lord
Sreyansanatha, you are worthy of my adoration.

*In nyaya philosophy, the familiar example of an inference is,
“The hill is full of fire because there is smoke on it.” We
establish the existence of fire (sadhya) by smoke (hetu or
sadhana) through illustration (drstanta). The illustration
may be made affirmatively like, “Where there is smoke,
there is fire — as in the kitchen.” Or, it may be made
negatively like, “Where there is no smoke, there is no fire -
as in the lake.” The inseparable connection (vyapti) is
shown here by homogeneousness (sadharmya) or
heterogeneousness (vaidharmya). The two syllogisms,
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incorporating homogeneousness and heterogeneousness,
will be as follows:

1. “This hill is full of fire because it is full of smoke, just as
in the kitchen.”

2. “This hill has no smoke because it has no fire, just as in
the lake.”

Fire and smoke abide homogeneously in the kitchen, and
inseparable connection (vyapti) between the major term
(sadhya) and the middle term (hetu) is established. In the
heterogeneous example, the connection is established by
contrariety; the absence of the major term (sadhya) is
attended by the absence of the middle term (hetu).
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O Lord of the Apostles! You are really Vasupijya; you were
worshipped by the lords of the devas and the men during the five
most auspicious events in your life (pafica kalyanaka)*, starting
from your descending from the heaven and entering your
Mother’s womb. Endowed with little intellect, I also undertake
to worship you. Is the sun not worshipped by the insignificant
light of the lamp?

*The five most auspicious events (paiica kalyanaka) in the life
of the Tirthankara are:

1. garbha kalyanaka: when the soul of the Tirthankara

80



Lord Vasupujya

enters the Mother’s womb.

DO

janma kalyanaka: on the birth of the Tirthankara.

@

diksa kalyanaka (or tapa-kalyanaka): when the

Tirthankara renounces all worldly possessions and

becomes an ascetic.

4. jaana kalyanaka: when the Tirthankara attains
omniscience (kevalajiiana).

5. moksa-kalyanaka (or nirvana-kalyanaka): when the

Tirthankara finally attains liberation (moksa or

nirvana) and becomes a Siddha.
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O Wise Lord! You had conquered all attachment and, therefore,
do not pay heed to worship; you entertain no aversion and,
therefore, do not pay heed to calumny. Still, just the thought of
your auspicious qualities washes the evil mire of karmic matter
from our hearts.
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O Lord Jina! The slight demerit that a person who worships you
earns due to the presence of attachment and passions in his
disposition is not able to lessen the huge amount of virtue that
he is destined to amass; a drop of poison cannot make the cool
and wholesome water of the ocean toxic.
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The external objects are the auxiliary causes (nimitta karta) of
merit and demerit since these influence the internal psychical
states — substantial causes (upadana karta). O Lord! As per your
doctrine, only the internal psychical states — substantial causes
(upadana karta)- are able to beget virtue and vice.
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The accomplishment of a task (karya — the making of a pitcher,
for example) depends on the simultaneous availability of the
internal (upadana - substantial) and the external (nimitta —
auxiliary) causes; such is the nature of the substance (dravya)*.
In no other way can liberation be achieved and, therefore, the
learned men worship you, O Adept Sage!

*To give a familiar example, when a potter proceeds with the
task (karya) of making a pitcher out of clay, the potter is the
external or instrumental cause (nimitta karta) and the clay
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is the internal or substantial cause (upadana karta). The
task necessarily means the destruction of clay in its original
form but the inherent qualities of clay still remain in the
pitcher. There is the origination (utpada) of the new form of
clay, the disappearance (vyaya) of its old form, and still the
existence (being or sat) of the substance itself continues
(dhrauvya). In other words, existence is accompanied by
origination (utpada), disappearance (vyaya), and
permanence (dhrauvya). As there is no destruction of the
inherent nature of clay, it is lasting. Permanence is the
existence of the past nature in the present. From a
particular point of view, the indestructibility of the
essential nature of the substance is determined as its
permanence. Qualities reside permanently in the substance
but the modes change. Modes like the pitcher are not
permanently associated with clay but the qualities reside
permanently. So, utpada, vyaya and dhrauvya cannot be
said to be non-existent like ‘a flower in the sky’.
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O Unblemished Lord Vimalanatha! Those who hold the one-
sided, standalone points of view such as describing a substance
absolutely permanent (nitya) or transient (ksanika), harm
themselves and others, but, as you had proclaimed, when the
assertions are understood to have been made only from certain
standpoints, these reveal the true nature of substances, and,
therefore, benefit self as well as others.
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Just as the two mutually supportive causes, the substantial
cause (upadana karta) and the instrumental cause (nimitta
karta), result in the accomplishment of the desired objective, in
the same way, your doctrine that postulates two kinds of
attributes in a substance, general (samanya) and specific
(visesa), and ascertains its particular characteristic (naya)
depending on what is kept as the primary consideration for the
moment while keeping the other attributes in the background,
not negating their existence in any way, accomplishes the
desired objective.*

*All objects have two kinds of qualities — the general
(samanya), and the specific (visesa). The general qualities
express the genus (jati) or the general attributes, and the
specific qualities describe the constantly changing
conditions or modes. In a hundred pitchers, the general
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quality is their jar-ness, and the specific quality is their
individual size, shape or mark.

Dravya refers to a general rule or conformity. That which
has the dravya as the object is the general standpoint
(dravyarthika naya). Paryaya means particular, an
exception or exclusion. That which has the paryaya as the
object is the standpoint of modifications (paryayarthika
naya). Whatever condition or form a substance takes, that
condition or form is called a mode. Modes partake of the
nature of substance, and are not found without the
substance.
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O Lord Vimalanatha! You had asserted that as the valid
knowledge (pramana) or the apprehension of reality, which
encompasses all attributes of an object, illumines the self as well
as the others, and is well accepted in this world, in the same way,
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the mutually supportive, general (samanya) and specific (visesa)
attributes that encompass an object constitute exhaustive
knowledge.
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O Lord! There may appear to be a mix-up in the speech (vacya)
between the distinguishing characteristic (visesana) of the
subject and the subject qualified (visesya) but, as you had
asserted, the mix-up is resolved by the use of the word ‘syat’ —
literally, in some respect, thus excluding the absolute one-sided
viewpoint — by the speaker, in order to distinguish the intended
meaning from the unintended speculation.
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O Lord! Since your assertions (naya), qualified by the use of the
word ‘syat’ — in some respect, thus excluding the absolute one-
sided viewpoint — bring about the intended meaning, these are
like an alchemic solution which has the power to turn iron into
gold; the wise men desirous of their well-being, therefore, pay
homage to you.
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O Lord Anantanatha! You had conquered the demon of delusion
associated with your heart from beginningless time and which
was the root cause of infinitude of blemishes in the being,
through deep interest in the nature of reality. You are
appropriately called Lord Anantajit (alias Lord Anantanatha) —
the Victor of the Infinitude.

HUTIATET TEal TUTfoATH9==g JareEyeied |
fergtroot werergremE Tt |
(14-2-67)

92



Lord Anantanatha

\ETATY - 39 A & I Sl w0 B ded HE
A o SIS 1 STg Y A1 R A S Ao € e B gEe
aTel & FAlYd i ol ShARe & @i Hewdl UM hl SATHEAT
w0t 3fufy % TN O faef X 5@ 38w SaRnt g e
TelT IATEHT B

O Lord Anantanatha! You had not only destroyed completely the
soul’s enemy called passions, the cause of distress, but also its
affliction due to the desire for pleasures, attributed to the
overbearing pride of Kamadeva, god of love and erotic desire,
through excellent remedy that is pure concentration, and thus
became utterly unblemished.

aftsmrsaatfermTert @ wqumaiar i |
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O Noble Soul! The water of the river of lustful craving that
flowed within you symbolized weariness and the cascade of its
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waves fear. You had dried up this river through the intense rays
of the sun of non-attachment and renunciation and thus
attained supreme effulgence.

Hed O sigsramyd fguwata geeed veed |
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O Lord! The man with your devotion in his heart becomes the
beloved of the goddess of prosperity and the man with malice
gets obliterated like the elision of a suffix. But you remain totally
indifferent to both; this posture of yours is highly astonishing.

THCITEATEYT 308 W TATT9N SeaiaieTd |
AR T RE- e weayt gargared:

(14-5-70)
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O Supreme Ascetic! With my feeble intellect, I have tried to
praise you with trivial expressions, ‘You are like this,” ‘You are
like that.” Although these expressions are unable to portray your
immense glory but still sufficient to bestow, like the mere touch
of the nectar-ocean, the bliss of immortality.
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O Lord! Since you had promulgated the immaculate ford (tirtha)
of piety (dharma), you were appropriately named ‘Dharma’ by
learned sages. Since you had attained immortal bliss by burning
the forest of karmas by the fires of austerity, you are also known
as ‘Sankara’ — the Benefactor.

TAUFERTIE IR TS afgdr gt g2 |
ARRTIN AT STAqShell ST IOTATSSSTA: ||
(15-2-72)
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O Lord Dharmanatha! Surrounded by the congregation of the
noblest of devas and men, and by the most learned sages, you
had appeared like the clear, resplendent full moon against the
backdrop of numerous stars.
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O Lord! Though accompanied by eight divine splendours* (asta
pratiharya) you were unattached even to your own body. You
promulgated, without any concern for the outcome, the path to
liberation for the devas and the men.

*The Arhat is accompanied by eight divine splendours (asta
pratiharya):

99



Svayambhiistotra

Asoka vrksa — the ASoka tree;
simhasana — bejeweled throne;
chatra — three-tier canopy;

bhamandal — halo of unmatched luminance;

ou kb

divya-dhvani — divine voice of the Lord without
lip movement;

. puspa-varsa — shower of fragrant flowers;

=N O

camara — waving of sixty-four majestic hand-fans; and

8. dundubhi — dulcet sound of kettle-drums and other
musical instruments.

FEETFTE Gl HEE Ayerhear |
ArETeT Wed: YIS ardehuteTHtgdy ||

(15-4-74)
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O Embodiment of Knowledge! There were no desires involved
behind the activities of your body, speech and mind. Also, these
activities did not take place without any consideration. O Lord
Resolute! Your ways are inconceivable.
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As you had transcended human tendencies and you are
worshipped by the devas, you are the Supreme God. O Lord Jina,
be the bestower of blessedness upon us!
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First, Lord Santinatha Jina, for a long period of time, wielded
supremacy as a king and provided protection to his subjects from
enemies; later on, on his own, became an ascetic and, as the
embodiment of benevolence, pacified evil tendencies.

TeRUT F: IAHAGOT T Ta: HARg=rehd |
THTRUT QAT HEigar getawigersh ||

(16-2-77)

wrar=re - S oenfa 5 Iget & fau 9 See e A
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Lord Santinatha became the king of kings (cakravarti) by
subjugating the entire community of kings through his
cakraratna®™ — SudarSana cakra, a source of terror for the
enemies — and later on, through the cakraratna of pure
concentration, he tamed the invincible army of the deluding
karmas.

*the divine, disk-like spinning weapon with serrated edges

T3 oY, TSl WS A TSR |
IME TR TRTHAAT SATEERAT WIS ||

(16-3-78)
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Lord Santinatha was the mightiest of emperors; domineering
over all imperial enjoyments, he shone with unrivalled
magnificence among the kings. Subsequently, absorbed in his
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pure Self, he shone with divine splendour appertaining to the
Arhat in the majestic congregation of the devas and the men.

afEr=g T TeTeeh gAr ganefufa erdereRy |
T Ug: ISl ¢aesh SAMAE & Fharaeshy ||
(16-4-79)

[raT=Te - {59 e e % gHe T STae | e
1 THE B &l e gL TSl Wl o, FIY-STe% | A
fRTol o1 o8 ToE-dt gHEsh ARy § T o, IS
STRE=I—3Tereel H <l 1 99E IR-9R 319 S gU IUMeAd W@l
ST T T YFALA o @ B T FHUf HHAT hl T &
1 YT BIAT 3T SgTssifel gl ol

When he was the universal king, the congregation of kings
bowed to him with folded hands, when he became an ascetic, the
effulgent rays of benevolence were under his possession, when
he became the venerable Arhat, the congregation of the devas
bowed to him over and over again, and when he embraced pure
concentration (of the fourth order), he subjugated the heap of
karmas.

Y= fafgarersni=: ymafaemar IRUETaET |
TATEAFATTILIIN IS T STE IR0 1|

(16-5-80)
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O Lord Santinatha, the Victor! You had attained absolute
quiescence of your soul by washing away all its blemishes. You
had provided serenity to those who came under your protection.
O Ultimate Protector! Be the cause of calming down my
tribulations and fears owing to my wandering in the world
(samsara) through births and rebirths.
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O Lord Kunthunatha! You had extended your benevolence to all
living beings, including the worms and insects. O Lord! Being
the king of kings (cakravarti) you had first moved forward your
invincible divine discus in this world, and then the discus of piety
that leads one to liberation after calming down all afflictions,
old-age and death.
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The fire of lust burns the worldly beings from all sides.
Indulgence in sensual pleasures does not calm down the lust but,
as is the nature of the senses, intensifies it. Such indulgence is
only an external palliative. O Lord! Knowing this, you became
averse to the pleasures appertaining to the senses.

(17-3-83)
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O Lord! To augment the internal austerities you carried out
exceedingly arduous external austerities™ and, leaving aside the
two inauspicious kinds of meditation, you consecutively
embraced the two astonishing, auspicious kinds of
meditation™*.

*The external austerities (bahya tapas) are fasting (anasana),
reduced diet (avamaudarya), special restrictions for begging
food (vrttiparisamkhyana), giving up stimulating and
delicious dishes (rasaparityaga), lonely habitation (vivikta-
Sayyasana), and mortification of the body (kayaklesa).

Expiation (prayascitta), reverence (vinaya), service
(vaiyavrttya), study (svadhyaya), renunciation (vyutsarga),
and meditation (dhyana) are the internal austerities
(antaranga tapas).

**There are four types of meditation: (1) the sorrowful (arta),
(2) the cruel (raudra), (3) the virtuous (dharmya), and
(4) the pure (sukla). These four types of meditation are
divided into two classes, inauspicious and auspicious. The
former two are inauspicious as these lead to the influx of
evil karmas and, therefore, causes of transmigration. The
latter two are auspicious as these are capable of destroying
karmas and lead to liberation.

Sorrowful concentration consists in thinking again and
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again for removal from proximity disagreeable objects like
an enemy; for regaining the lost agreeable objects like
wealth; for removal of the pain caused such as by a disease;
and enjoyment in future of pleasures not attained.

Cruel concentration consists in thinking again and again of
injuring others; telling lies; stealing; and safeguarding of
possessions.

Virtuous concentration consists in deliberating on the
reality of substances as revealed by Lord Jina; misfortune
on the adoption of wrong faith, knowledge and conduct;
fruition of karmas; and the structure of the universe.
Pure concentration is of four kinds; the first two kinds are
attained by the spiritually advanced saints, well-versed in
the Scripture, and the last two kinds arise in Omniscients
with and without activity, who have destroyed the entire
obscuring karmas. With the help of the first two kinds of
pure concentration, the four inimical karmas are burnt by
the Self and the effulgent omniscience sparkles. The pure
Self shines like the sun coming out of the clouds. The
Omniscient is worthy to be venerated and worshipped by
the lords of the world. When the duration of His life,
feeling, body-making, and status-determining karmas is
within one muhiirta, He attains remarkable exertion and
embraces the third and then the fourth kind of pure
concentration in order to annihilate all remaining karmas.
The Self then becomes utterly pure, gets liberated, and

attains eternal bliss.

Excerpted from:
Jain, Vijay K., “Acarya Pujyapada’s Istopadesa —
The Golden Discourse”, (2014), Vikalp Printers, p. 61-62.
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(17-4-84)
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With the instrumentality of the blazing power of the Three
Jewels (ratnatraya) — right faith, right knowledge, and right
conduct — you destroyed the four inimical karmas associated
with your soul. Thereupon, as the possessor of infinite energy
and promulgator of true knowledge, you shone like the bright
sun in clear sky.

(17-5-85)
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O Supreme Sage! Since the worldly gods are not able to get to
even an iota of your knowledge and splendour, the intelligent
and learned ascetics, striving after the well-being of their souls,
worship only you who is free from rebirth, possessor of the
infinitudes and adorable.
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O Lord Aranatha Jina! Extolling the virtues of a man involves
transgression of his existent qualities by exaggerated
expressions, but it is impossible to express your infinite virtues
and, as such, how can one extol you?

qAY o Gge Il | shifaaq |
gt quaehideaar s fhser 1

(18-2-87)
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(Although it is not possible to express your infinite virtues -)
The lord of the sages and the possessor of sacrosanct glory! The
utterance, with devotion, of only your name has the power to
make one pure; I, therefore, will say a little.
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When you aspired for liberation, you left behind, as a mere
nothing blade of grass, your boundless empire which was
endowed with the abundance matched only by the splendour of
goddess Laksmi, and whose emblem was the divine Sudarsana
cakra.
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O Lord! On seeing the stunning beauty of your body, the lord of
the devas (Indra) had transformed his two eyes into a thousand
eyes but still remained discontented, and extremely astounded.
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O Resolute Lord Aranatha! You had conquered through the
weapon of the Three Jewels — right faith, right knowledge, and
right conduct - the invincible enemy called delusion, which is
the cause of demerit and is flanked by the army of passions.
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You had abashed Kamadeva (the god of love and erotic desire) by
blocking his advance through your steadfastness; you
overpowered his overbearing arrogance that was due to his
winning over the beings of all the three worlds.
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The lust for sensual pleasures is like the river that is the
harbinger of misery in this world and the next, and is extremely
difficult to cross. With the help of the boat of your unblemished
knowledge, O Lord, you had crossed this river.
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O Lord! After you had subjugated Yama (the god of death),
friends with rebirth and illness, and the cause of grief to the
human beings, he ceased to act as per his unbridled instincts.
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O Passionless Lord Aranatha! Your physical form which is free
from all vestiges of ornaments, clothes and weapons, and the
embodiment of unalloyed knowledge, control of the senses, and
benevolence, is a clear indication that you have vanquished all
blemishes.
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O Lord! You had destroyed the external darkness by the bright
lustre that your body radiated all around and the internal
darkness by the powerful fire of meditation.
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O Lord! Will any discriminating individual not get humbled by
the light of your magnificence which is an outcome of your
attaining infinite knowledge (kevalajiiana, omniscience)?
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Your divine voice expounding the reality pervades the heavenly
Pavilion (samavasarana), is heard and understood by all present
in their respective tongue (ardhamagadhi bhasa), and is
soothing, like nectar, to all living beings.
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Your doctrine of manifold points of view (anekantavada) is
genuine, and its opposite, based on absolutism (ekantavada), is
null and void as it is fallacious. Since absolutism is self-
contradictory, it is fallacious.
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Those who are ever ready to find faults, like that of vacillation, in
the doctrine of manifold points of view (anekantavada) and are
impervious, like an elephant, to see the shortcomings in their
own doctrine of absolutism (ekantavada), are not fit to acquire

the treasure of your teachings. What can such tormented people
do?
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Those who are unable to rid their viewpoints of faults, like self-
contradiction, and hold malice towards your doctrine, are
destroyers of the self. Such ignorant people then take refuge in
the viewpoint that reality is altogether indescribable.
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The viewpoints of absolute existence, oneness, permanence, and
describability, and their opposites — absolute non-existence,
manyness, non-permanence, and indescribability — corrupt the
nature of reality while the use of the word ‘syat’ (conditional,
from a particular standpoint) to qualify the viewpoints makes
these logically sustainable.
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In your doctrine, the use of the word ‘syat’ (meaning,
conditional, from a particular standpoint) rules out the
absolutistic viewpoint and demonstrates only the relative
aspect. Others do not use such stipulation and cause their own
destruction.

IFERTAT SEHERT=T: THTUTAEETEN: |
IFERT=A: WHTUT deehT=arstaar=rard ||

(18-18-103)

et - ® e | 3Tas Td W JHT 3R g w9 qreAl 9
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¥ SR © I TRt oTden ¥ TR g1 THIOT HY ST & S

127



Svayambhiistotra

el 4T Rl Teh W1 ST ol © 98 SR e 9H ey ©
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O Lord! Your doctrine of manifold points of view
(anekantavada), based on the instrumentalities of either the
comprehensive knowledge (pramana) or the standpoint (naya),
is itself manifold. When pramana is under consideration it
exhibits the manifold (anekanta) perspective and when a
particular naya (a subdivision of pramana) is under
consideration it exhibits the absolutistic (ekanta) perspective.

3fa FreumeeyTe: fTafEaarrumemE: |
3T o9 iRt g |di Ufaaeq T &:

(18-19-104)
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O Lord Ara Jina! Your commandments are incomparable and
supremely righteous. You are the preceptor of pleasing and
favourable activities (yoga) and virtues. You are the Supreme
Promulgator of the path to liberation. Who else, other than you,
is capable of enlightening the potential souls?
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O Wish-fulfilling Lord! May the little description, based on the
competence of my own intellect and on my scriptural insight, of
the few of your indescribable virtues, result in the destruction of
my demerits!
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Lord Mallinatha
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The entire world, including the devas and the men, had bowed
with folded hands in front of this great sage in whom manifested
the direct and complete knowledge (omniscience) of all
substances.

T I Gfd: HARTAE EEITHIHAUREET |
ARG a7 hATIGeRTT WIgyal THAfd Gre

(19-2-107)
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The body of this great sage was, as it were, made of gold and its
effulgence made a bright circle around his being; his voice was
fully capable of expounding the reality and, being qualified with
the word ‘syat’ (meaning, conditional, from a particular
standpoint), it charmed the learned ascetics.

T YEATGIAqET T Uiadreal qfa faee= |
W T fqugHE ST TSR T 1|

(19-3-108)
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The people propounding the absolutistic doctrine on this earth
were humbled and were unable to argue in front of him, and the
earth welcomed, with pleasant delight, his each step by
embedding blooming lotuses under his feet.
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Just as an assemblage of planets and stars surrounds the moon,
a galaxy of disciple saints had surrounded Lord Mallinatha Jina,
and his instructions were like a ford for the terror-stricken
people to cross the worldly ocean (samsara).

T A YEA WHAUISHAEAET gRaqensiid |
4 famfag Faetoie ufeeered yrRuTfarstar

(19-5-110)
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1 H T BIaT §

He, who had burnt the heap of endless karmas with the powerful
fire of the highest order of pure meditation (Sukladhyana), who
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had realized the ultimate objective and, therefore, free from all
action and desire, and also from all stings™ (Salya), I take refuge
in that Supreme Lord Mallinatha.

*Stings (Salya) are of three kinds: the sting of deceit (maya),
the sting of desire for enjoyment or pleasure (nidana), and
the sting of perverse attitude (mithyatva).
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O Lord Munisuvratanatha! You had attained the excellent
observance of the vows of the sages; you are the ascetic supreme,
and utterly pristine (having destroyed the inimical karmas). You
stood out in the assembly of the sages like the moon in the midst
of the constellations of stars.

TRUTARTRIRUSITET FanaHUE faugTH T |
aa 5= qua: ggaer weufEawese ey |

(20-2-112)
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O Conqueror of Desires and Pride, Lord Munisuvratanatha! The
hue of your bodily lustre was like the neck of a young peacock™.
As a result of severe austerities, your body had acquired the
splendour of luminous halo that encircles the full moon.

*refers to the blue neck of a young peacock.

yIvTERTafavaaied Riaa fawst = ag: |

aa Freafafaes od aefu o aremdEHiEay |
(20-3-113)
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e, T SR 9 g9, T gf-ad, T fed, fraasy
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O Supreme Sage! Your body had the soothing lustre of the rays of
the moon and the blood in it was bright and pure white. Free
from all waste matter, it had the most gratifying fragrance; all
undertakings of your speech and mind too were auspicious and
amazing.
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O Lord Jina! You are the supreme orator; your exposition that
this world, comprising animate and inanimate substances,
incessantly exhibits the characteristics of origination,
disappearance (destruction), and permanence®, is illustrative of
your omniscience.

*Origination is the attainment of different modes by souls or
other substances by means of external and internal causes,
without giving up their essential nature. For instance, the
production of a pitcher from clay. Similarly, the loss of the
former mode is disappearance. For instance, the loss of the
lump shape of clay in the production of the pitcher. As there
is no annihilation or origination of the inherent nature or
quality, it is lasting. That is, it is permanent. The quality of
being permanent is permanence. For instance, clay
continues to exist in the lump, the pitcher, and its broken
parts. Existence is accompanied by origination,
disappearance and permanence. Permanence is
indestructibility of the essential nature of the substance.
Or, permanence is the existence of the past nature in the
present.
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From the point of view of modes, the three characteristics
(origination etc.) are mutually different from one another
and are also different from the substance. From the point of
view of substance, these three are not perceived separately
from the substance.

If a thing were permanent alone, there can be no
destruction and origination, and impermanence would be
negatived. If the soul were permanent (unchangeable)
utterly, then transmigration of the soul as a man, a hell-
being and so on and liberation, the end of transmigration,
would both be impossible. If it were transient alone, there
can be no continuance and hence no permanence.

Adapted from:
Jain, S.A., “Reality: English Translation of Shri Pujyapada’s
Sarvarthasiddhi”, (1960), Vira Sasana Sangha, Calcutta-37, p. 155-157.

gRaTeReg I eaHarTee e |
AMESHTEHATTET Mag WAy Jaroen=ia |

(20-5-115)
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You had burnt all blemishes owing to the eight kinds of karmas
by the power of incomparable pure meditation and thus became
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the enjoyer of the ineffable bliss of liberation. Be the cause of my
tranquility too by releasing me from this ocean of worldly
existence (samsara).

142



I IEEIPREE Lord Naminatha
fag - 3@ (Fiesaa) Symbol — Blue Lotus



Svayambhiistotra

21
st At o=
Lord Naminatha

wqfa: ‘Rﬁﬂ: el FHITURUTHTT | T

T o1 T HoHT qaede o 9 |
fortel Tameftraresmta e smawaes

WA & fagraaaaiag=s T

(21-1-116)

A= - s wEn w Wi 99 gey, qua-9rees
(=) o g aiomE % T el 21 =R 59 wHa W (Wi
1 A <9) Taemm & a1 7 @, IR =R wfd w3 9l we
7%y () i WA & g WIS el 1 Wi il & A1 |
Bt BTl 39 YhR ST § a1 § Hedmo-Ant & gad g
W foehl T € S Helal gIfE & g G ot A
S5 st Tqfd = 2

The worship of Lord Jina must result in propitious outcomes for
the worthy and noble worshipper, whether or not the Lord being
worshipped is present (with reference to time and space) and
whether or not the worshipper is bestowed with boons (like
heavenly abode) by the Lord. Even after the availability of such a
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self-dependent path to emancipation, which wise man will not
engage himself in the praise of the supremely worshipful Lord
Naminatha Jina?

AT A FRIATOTAHTET ST
e e @mta faga Arerueet |

@ Frfafgaateotatfa sra-
AU 39 yfeRaeauad: |

(21-2-117)
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O Lord! By the power of meditation on the pure Self, you had
snapped the root cause of the series of rebirths. You are,
therefore, the quintessence of the path to liberation for the wise
men. When you appeared with the bright rays of omniscience,
those holding allegiance to other doctrines became lacklustre as
the fireflies in the presence of the radiant sun.
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O World Teacher! You had expounded the real nature of
substances, soul etc., through your doctrine of ascertainment of
their attributes through the instrumentality of standpoints
(naya) and through relative affirmation and negation of these
multiple attributes, by the rule of seven-fold predication
(saptabhangt): 1. it is — syad asti; 2. it is not — syad nasti; 3. it is
indescribable — syad avaktavya, 4. it is and it is not — syad asti
nasti; and combinations thereof, ie., 5. it is and it is
indescribable — syad asti avaktavya; 6. it is not and it is
indescribable — syad nasti avaktavya; 7. it is, it is not and it is
indescribable - syad asti nasti avaktavya.
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O Lord Jina! Desisting from injury to living beings is known in
this world as the Supreme Holiness. This Supreme Holiness
cannot be found in hermitages which advocate even the slightest
of activity (arambha) that causes pain and suffering to the living
beings. Therefore, with extreme benevolence, to attain the
purity of non-injury, you had relinquished both the internal as
well as the external attachments, including the degrading
clothes and other add-ons to the body.
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Your body was free from the coverings of ornaments and clothes,
and your senses had acquired quiescence. These indicate that
you had subjugated the terror due to the venomous arrows of
amorousness, and, without the use of powerful weapons, the
passion of merciless anger from your heart. As a result, you are
free from all delusion, and the abode of eternal bliss. O Lord! You
are our protector.
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O Worshipful Lord! Endowed with supreme accomplishments,
you had burnt the karmic fuel with the help of pure
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concentration; your eyes were broad as open water-lilies. You
were the chief of the Hari dynasty and had promulgated the
unblemished traditions of reverence, and control of the senses.
You were an ocean of right conduct®, and ageless. O Most
Excellent Lord Aristanemi! After illuminating the whole world
(the universe and the non-universe) through the powerful rays
of omniscience, you had attained liberation.

*observance of vows and supplementary vows
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Great sages whose hearts were established in self-attainment,
equipped with excellent intellect and resonating with your
incantation had worshipped the duo of your feet. Your feet were
kissed by the multitude of rays emanating from the pearls and
jewels in the diadems of the lords of the devas, and were spotless
with soles pink like a cluster of blooming lotuses and toes
looking marvellous with the glow of the moon-like nails.

gfaugargafaraferiusTicenyHusa: |
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O Lord! Whose body was bathed in the brilliant light emanating
from his divine discus (Sudar$ana cakra), whose complexion was
dark like the clouds and the sea-water, who ruled the three
divisions of the land, and whose flag depicted the majestic bird
Garuda (garuda), such Srikrisna, and Balarama, the possessor of
the weapon that resembled a plough, both the lords of the men,
along with their other brothers, taking delight in the devotion to
their kin and rejoicing reverence to the virtuous, had, over and
over again, worshipped the pair of your lotus-feet.
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O Lord Neminatha Jina! The high point of the earth, whose
peaks had charmed the womenfolk of the clan possessing divine
powers (vidyadhara), whose slopes were surrounded by the
clouds, and which carried your signs inscribed by lord Indra, has
become a sacred place. In the past and even today it is highly
venerated from all sides by the accomplished sages with hearts
full of your devotion; such is the glory of this renowned
mountain Urjayanta*.

*Known presently as Girnar (also known as Girnar Hill,
Girinagar, and Revatak Parvata) is a collection of
mountains in the Junagadh District of Gujarat, India, at a
distance of 327 km from Ahmedabad.
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O Lord! You had known the entire world, simultaneously and
through its past, present and future, like a pure crystal kept on
the palm of your hand. To such knowledge, the external and the
internal senses, individually as well as collectively, are neither
helpful nor hostile. Wise men adore you. Having ascertained
that your glorious conduct is not only endowed with wondrous
festivities but also stands all logical scrutiny, we take shelter in
you with great delight.
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Even after being tormented by the most destructive, enemy-
controlled, thunderclouds which were blue as the skin of the
Tamala tree, discharging rainbow-like strings of lightning,
terrible thunderbolts, strong winds, and torrential rain, high-
minded Lord Parévanatha did not deviate from his pure
meditation (Sukladhyana).
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At the time of the disturbance, the Dharanendra deva of the
Nagakumara class had covered Lord Par§vanatha with the
bower-shaped spread of a large number of serpent-hoods, tawny
like the glittering flashes of light, just as the thunderclouds
cover the mountain at the fall of the dark night.
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He had destroyed the invincible enemy called delusion with the
sharp sword of pure meditation. He attained the excellent status
of Arhat which is endowed with unimaginable and astounding
qualities, and is worshipped in the three worlds.
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After seeing his supreme status, free from the four types of
inimical karmas, even those ascetics who dwelled in the forest
realized the futility of their effort and took refuge in the path to
liberation promulgated by Lord Parsvanatha in order to attain
the same supreme status.

W GATSEaudi JuTHeh: TRIL IR/ ITH |
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Lord Parsvanatha

Promulgator of the true learning and austerities, possessor of
the infinite knowledge (kevalajiiana), like the moon in the sky of
the Ugra dynasty, and destroyer of the dubious outlook of the
misbelievers, such Lord Parsvanatha Jina is constantly
worshipped by me (Acarya Samantabhadra).
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Lord Vira
(Lord Mahavira,
Lord Vardhamana)
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O Lord Vira! You had embellished this earth and attained
sublime illustriousness due to the aggregate of qualities that you
possessed, just as the moon, brilliant as Kunda (a kind of jasmine

flower), looks magnificent in the midst of the constellations of
stars.

g T ymeAfawer Sfa swerafy uIenEasa: |
AYHIMEATTTS: WAl =F TATRITEATTTE: |
(24-2-137)
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O Lord Jina! Your doctrine that expounds essential attributes
required of a potential aspirant to cross over the ocean of worldly
existence (samsara) reigns supreme even in this strife-ridden
spoke of time (paiicama kala). Accomplished sages who have
invalidated the so-called deities that are famous in the world,
and have made ineffective the whip of all blemishes, adore your
doctrine.

I WGeHd TRETaRIed: Jge: |
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O Supreme Sage! Being qualified by the word ‘syat’ (meaning,
conditional, from a particular standpoint), your doctrine of
conditional predications (syadvada) is flawless as it is not
opposed to the two kinds of valid knowledge (pramana) — direct
(pratyaksa) and indirect (paroksa)*. The wisdom propounded by
others, not being qualified by the word ‘syat’, is fallacious as it is
opposed to both, the direct as well as the indirect knowledge.

*Indirect (paroksa) knowledge is obtained through the senses
and the Scripture; it includes sensory cognition,
remembrance, recognition, induction and deduction.

TR GUEHEal AF-SehaTayEaYuHE Ed: |
TR AT Gl ST TS G saeTgTaTgd: ||

(24-4-139)
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Lord Vira

O Lord! You are worshipped by the celestial beings as well as the
others, but not by those uninformed people who engender false
beliefs. You are the supreme benefactor for the beings in the
three worlds. You adorn the glittering rays of infinite knowledge
(kevalajiiana) that reveal the state of ineffable liberation.

TS Tad Ui oTEuT 3 erefaay |

T W wfer § SEfd o giees Wehtl S |
(24-5-140)
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O Lord Jina! The ornaments of qualities that adorn you make
your form extremely pleasing to all present in the heavenly
Pavilion (samavasarana), imbued with heartwarming, eight
divine splendours (asta pratiharya). And your magnificence
surpasses the beauty of the moon, captivated by its own
brilliance.

& S TaueHERdd |raT qugIehtIe "I |
AT $TAEHEREET GHIEYT HyaTHedTE: |

(24-6-141)
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O Jina, Bestower of the Wish to Liberation! You are free from
conceit and deceitfulness. Your perfect knowledge of substances,
souls and non-souls, is supremely propitious. You had
promulgated the precepts of vows, and control of the senses,
which bestow auspicious outcomes and are without any
pretence.

frifraeraa: siuq g gf<a: Eagrda: |
qE IHATEHE T fSaHOTayHEad: |
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Lord Vira

Just as the magnificent elephant moves, discharging its temple-
fluid, and rending the sides of the mountain, you had similarly
moved gloriously, spreading out the true and sacred conceptions
of non-injury, and freedom from blemishes like attachment.

TEUTHHICHSS TIHAHTY HYIa T a-aTaeherd |
TAVFIIATHA a9 g T A HeheTq ||
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O Lord! The doctrines of the others, though pleasant in
articulation and composition, are void of essential qualities. But
your doctrine which relies on naya (dealing, for the moment,
only with a particular point of view, not denying the existence of
the remaining points of view, not under consideration at that
moment) and its classifications is admirably all-encompassing,
and entirely laudable.

|l sTremaugremEiatiad s Ty ||
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APPENDICES

The information contained in the Appendices has been excerpted and
adapted from authentic Jaina texts including:
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DIVISIONS OF EMPIRICAL TIME

Numerable Time

The smallest and indivisible period of empirical time is called samaya.
Further divisions are represented as:

Innumerable samaya = 1 avalt

Numerable avali = 1 ucchvasa

7ucchvasa = 1stoka

7stoka = 1lava

38%lava = 1 nali

2 nalt = 1 muhirta (= 48 minutes)

30 muhirta = 1dina-rata (= 24 hours)

15dina-rata = 1 paksa

2paksa = 1 masa (month)

2masa = 1rtu

3rtu = layana

2ayana = lvarsa (year)

Svarsa = 1yuga

2yuga = 10varsa

10,000x 10 varsa = 1laksa (lakh) varsa

84 x 1laksa (lakh) varsa (years) = 1 parvanga

1pirva = 84 lakh x 1 parvanga
= 84 lakh x 84 lakh years
= 70560000000000 years
(also, 1 purvakoti = 1 crore X 1purva;
1 crore = 100 x 1lakh = 100,00,000)

lparvanga  =84x1pirva
1 parva = 84 lakh x 1 parvanga

lnayutanga = 84x1parva
1 nayuta = 84 lakh x 1 nayutanga
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1kumudanga = 84 x1nayuta
1kumuda = 84 lakh x 1 kumudanga

1padmanga = 84x1kumuda

1padma = 84 lakh x 1 padmarnga
lnalinanga =84x1padma
1nalina = 84 lakh x 1 nalinanga

1kamalanga =84x1nalina
1kamala = 84 lakh x 1 kamalanga

1trutitanga =84x1kamala

1trutita = 84 lakh x 1 trutitanga
latatanga = 84 x 1trutita
1 atata = 84 lakh x 1 atatanga

The series continues in this fashion. The Jaina Scripture has
named the elements of the series as: purvanga, pirva, parvanga,
parva, nayutanga, nayuta, kumudanga, kumuda, padmanga, padma,
nalinanga, nalina, kamalanga, kamala, trutitanga, trutita, atatanga,
atata, amamanga, amama, hahanga, haha, hihanga, hicha, latanga, lata,
mahalatanga and mahalata. After this, 1 mahalata multiplied by 84
lakh gives 1 Srikalpa. 1 Srikalpa multiplied by 84 lakh gives
1 hastaprahelita. 1 hastaprahelita multiplied by 84 lakh gives
1 acalatma. It is mentioned that 84 multiplied by itself 31 times
followed by ninety zeros constitutes 1 acalatma.

These are divisions of numerable (sarnikhyata) time.

Innumerable Time

Time periods of still greater values are known as innumerable time
(asankhyata); these are not expressed in years but in terms of the time
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required to perform certain mental activities as mentioned in the
Scripture. Briefly, numbers expressing innumerable time periods, are
expressed, in ascending order, as under:

vyavaharapalya leads to the time period known as vyavahara-
palyopama; uddharapalya leads to the time period known as
uddharapalyopama; and addhapalya leads to the time period
known as addhapalyopama (palyopama or palya, in short).

Further, 10 x 1 crore x 1 crore addhapalyopama =
addhasagaropama (sagaropama or sagara, in short).

Terms like palyopama and sagaropama are used to express the age
of worldly souls, the duration of karmas, and the worldly cycle of time.

Jaina cosmology divides the worldly cycle of time (kalpakala) in
two parts or half-cycles (kala) — ascending (utsarpini) and descending
(avasarpini) — each consisting of 10 x 1 crore x 1 crore
addhasagaropama (10 kotikoti sagaropama). Thus, one cycle of time
(kalpakala) gets over in 20 kotikoti sagaropama. During the ascending
period (utsarpini) of the half-cycle (kala), in the regions of Bharata and
Airavata, there is the all-round increase in age, strength, stature and
happiness of the living beings, while during the descending period
(avasarpini) of the half-cycle, there is the all-round deterioration. Just
as the moon continues its never-ending journey of waxing and waning
luminance, there is incessant and eternal revolution of the worldly
cycle of time in these regions.

Each half-cycle is further divided into six periods of time. The
periodsin the descending (avasarpini) half-cycle are termed as:

1) susama-susama, of 4 kotikoti sagaropama duration;
2) susama,of 3 kotikoti sagaropama duration;
3) susama-dusama, of 2 kotikoti sagaropama duration;

4) dusama-susama, of 1 kotikoti sagaropama minus 42000 years
duration;
5) dusama,of 21000 years duration; and
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6) dusama-dusama,of 21000 years duration.

The ascending (utsarpini) half-cycle has the same periods of time
but in reverse order. In this half-cycle there is the all-round,
progressive increase in age, strength, stature and happiness of the
living beings.

We are presently living in the fifth period (dusama) of the
descending (avasarpini) half-cycle. This period started after 3 years
and 8% months of the liberation (nirvana) of the 24th Tirthankara
Lord Mahavira.

The complete cycle (kalpakala) of 20 kotikoti sagaropama
duration isrepresented in the Figure (see next page).

Time periods beyond these values are termed as infinite (ananta)
in Jaina cosmology.
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Figure of Worldly Time-Cycle
(Applicable to Bharata and Airavata Regions)
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Ascending (utsarpini) half-cycle
1) dusama-dusama, of 21000 years
duration;
2) dusama, of 21000 years duration;
3) dusama-susama, of 1 kotikoti
sagaropama minus 42000 years
duration;
4) susama-dusama, of 2 kotikoti
sagaropama duration;
5) susama, of 3 kotikoti sagaropama
duration; and
6) susama-susama, of 4 kotikoti
sagaropama duration.

(not to scale)

Descending (avasarpint) half-cycle

1) susama-susama, of 4 kotikoti
sagaropama duration;

2) susama, of 3 kotikoti sagaropama
duration;

3) susama-dusama, of 2 kotikoti
sagaropama duration;

4) dusama-susama, of 1 kotikoti
sagaropama minus 42000 years
duration;

5) dusama, of 21000 years duration; and

6) dusama-dusama, of 21000 years
duration.
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APPENDIX-2

LIFE-STORY OF
THE TWENTY-FOUR TIRTHANKARA

Lord Rsabhanatha

When the third period (susama-dusama) of the present descending
(avasarpint) half-cycle was approaching its end, the illustrious
Queen Marudevi, wife of Lord Nabhiraja, dreamt sixteen wonderful
and most auspicious dreams™:

D

2)

3)

4)

5)

6)
7)

8)

9)
10)

She first saw a white mighty elephant the sound of whose
voice was like thunder and whose trunk was moist with
temple-fluid.

She next saw a magnificent bull, whiter than the petals of the
lotus and having a beautiful form.

She then saw a ferocious, white lion possessing immense
strength and with thick cluster of hairs on the neck.

She saw Goddess Laksmi’s anointment (abhiseka) with water
out of golden pitchers, by two large guardian elephants.

She saw two garlands of fragrant flowers over which were
hovering black bees intoxicated with the fragrance.

She next saw the full moon surrounded by stars.

The seventh dream consisted in the sight of the radiant, rising
sun in the east, obscuring the lustre of all other lights.

The eighth dream saw two fishes playing gloriously in a lovely
pool of water, full of lotuses.

She saw two golden pitchers with lotuses on the top.

She saw an effulgent lake filled with water shining like liquid
gold due to the floating remains of yellow lotus leaves.

*Such splendid and pious dreams are seen by the Mother of every
Tirthankara as He enters the womb, at the end of His previous
incarnation.
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12)

13)

14)

15)

16)

Appendix-2

She saw an ocean whose strong waves were breaking into
small white sprays.

She then saw a very big, resplendent, golden throne set with
bright diamonds and rubies.

The thirteenth dream was the sight of a jewel-bedecked
heavenly plane of the devas which shone like the morning sun.

The next dream was the rising residence of Nagendra, the lord
of the devas of the Nagakumara clan.

She saw a very large heap of glittering jewels whose brightness
illuminated the sky.

The last dream was the sight of a blazing, bright fire with
smokeless flame.

After these sixteen dreams she saw a large, beautiful bull

entering her open mouth, indicative of a pious and extraordinary
soul entering her womb.

In the morning, Queen Marudevi, full of joy, narrated the

sequence of her dreams to King Nabhiraja who was endowed, like
all truly pious souls, with clairvoyance. He foresaw the birth of a
spiritual conqueror (Jina), the Lord of the three worlds. He
explained to the Queen the significance of the dreams:

The mighty elephant in the first dream meant that He will be
the preceptor of the preceptors, to be worshipped by the devas.
The white bull in the second dream foretold the birth of a great
religious Teacher who would spread the light of knowledge.
The third dream meant that He will be strong as the lion, in
overcoming all enemies.

Goddess Laksmi’s anointment (abhiseka) in the fourth dream
signified that He will be the Supreme Being in the three worlds
and that the devas will perform his abhiseka at Mount Meru.
The two garlands of fragrant flowers in the fifth dream meant
that He will be the Founder of true Faith whose fragrance will
spread all-around.
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The full moon surrounded by stars in the sixth dream
prophesied that He will bring soothing peace and happiness to
all beings.

The sun in the seventh dream signified that He will dispel the
darkness of ignorance.

The eighth dream which saw two fishes meant that He will
bring propitious outcomes for all living beings.

The two golden pitchers in the ninth dream meant that He will
possess the treasure of superior qualities, including excellent
meditation.

The effulgent lake in the tenth dream signified that He will have
the most auspicious form and body.

The ocean in the eleventh dream meant that He will attain
superior nine accomplishments (navalabdhi) and omniscience.
The bejewelled, resplendent throne in the twelfth dream was
indicative of His becoming the World Teacher (Tirthankara).
The heavenly plane of the devas in the thirteenth dream meant
that He will descend from the heaven to take birth on this earth.
The rising residence of Nagendra in the fourteenth dream
signified that He will be born with clairvoyance.

The large heap of glittering jewels in the fifteenth dream meant
that He will be the embodiment of Right Faith, Right Knowledge
and Right Conduct.

The smokeless fire in the sixteenth dream meant that he will
burn up the entire karmas associated with His soul with the fire
of pure meditation.

As the soul of Lord Rsabhanatha was conceived by the noble
Queen, many celestial maidens came to attend on the Mother of the
Lord, with great delight, at the instance of lord Saudharma (Indra)
of the first heaven. They assisted the Queen in all ways and kept
her cheerful and bright.

The days of pregnancy passed with many wonderful signs
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indicative of the growth of the Divine Child in the Queen’s womb.
After nine months and seven days of pregnancy, the birth of the
Lord of the Lords, Bhagavan Rsabha Deva was marked with many
wonderful and divine signs including the cleaning of the air in all
directions, filling up of the entire universe with a wave of peace —
even the denizens of hells experiencing its electric thrill for a
passing moment — and the quivering of the thrones of the lords of
the devas announcing the birth of the Most Worshipful Supreme
Lord.

Lord Rsabhanatha was born in Ayodhya, on the ninth day of the
dark half of the month of Caitra — caitra krisna navami.

He was born in the third period (susama-dusama) of the present
descending (avasarpini) half-cycle when 84 lakh pirva, 3 years and
8% months were remaining for the start of the fourth period
(dusama-susama,).

His height was 500 dhanusa™.

Lord Rsabhanatha lived for 84 lakh pirva out of which 20 lakh
purva were spent as youth (kumarakala), and 63 lakh parva as the
King (rajyakala). One day Indra of the first heaven arranged a dance
by celestial dancers in the assembly hall of Lord Rsabhanatha. One of
the dancers was a certain nymph, Nilanjana, whose clock of life had
only a few moments left to run. While in the midst of a process of

Some basic units of length measurement are as under:
24 utsedhangula = 1 hatha

4 hatha = 1 dhanusa (also known as danda or nadr)
2000 dhanusa = 1 kosa
4 kosa = 1 yogjana

While referring to continents, oceans and cosmic distances, Jaina
cosmology employs the measure of mahayojana (therein termed as ygjana
only) which equals 500 conventional yojana. Thus, when the Scripture
refers to the diameter of Jambudvipa as 1 lakh yojana, it means 50000000
conventional yojana or 200000000 kosa.
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vigorous dance movements, she stopped, and the next instant her
form ‘dissolved’ and was no more! Nilanjana was dead. The incident
reminded the assembly that the life is transient and the time on hand
needs to be utilized sublimely. The fire that had been smouldering in
the heart of the Lord now leaped into a flame. He turned His back to
worldly pursuits, pleasures and enjoyments, and stepped on to the
path of asceticism that leads one to Eternal Bliss, free from worldly
cycle of births and deaths. Lord Rsabhanatha spent almost 1000 years
(chadmasthakala) performing karma-destroying austerities, and then
attained the all-embracing knowledge — Omniscience (kevalajiiana) —
that reveals the whole of the universe to its possessor. The World
Teacher became truly qualified to expound the reality of substances,
souls and non-souls. A heavenly Pavilion (samavasarana) was erected
for His Discourse Divine under instruction of the lord of the first
heaven. As an Omniscient (kevali) he preached Truth, for 1 lakh pirva
less 1000 years (kevalakala), for the benefit of all bhavya — capable of
attaining liberation —souls, present and future.

The Lord’s Teachings, comprising 12 departments (dvadasanga),
were truly comprehended and assimilated by exceptionally
accomplished disciples or Apostles (ganadhara), the Chief among
them being sage Rsabhasena Svami. The Apostles propagate Truth as
expounded by the Lord and through their worthy disciples it gets
passed on to innumerable bhavya souls through the ages.

The time period of Lord’s renunciation (sanyamakala) was 1 lakh
purva (chadmasthakala + kevalakala).

Lord Rsabhanatha attained liberation (nirvana) from Mount
Kailasa on the fourteenth day of the dark half of the month of Magha —
magha krisna caturdasi — when 3 years and 8% months were
remaining for the start of the fourth period (dusama-susama) of the
present descending (avasarpini) half-cycle.

I bow to Lord Rsabhanatha so that I may realize His perfection par
excellence.
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Lord Ajitanatha

The second Tirthankara, Lord Ajitanatha, was born as 50 lakh crore
sagaropama and 12 lakh p@rva passed after the birth of Lord
Rsabhanatha. Lord Ajitanatha was born in the town of Saketa, on
the tenth day of the bright half of the month of Magha — magha
Sukla dasami — to Queen Vijaya and King Jitasatru. He was the
source of invincible power on this earth to His kinship, hence the
name Ajita — the invincible.

His height was 450 dhanusa.

After spending 18 lakh parva as youth (kumarakala), Lord
Ajitanatha ruled His kingdom for 53 lakh pirva and 1 parvanga
(rajyakala). The time period of Lord’s renunciation (saryamakala)
was 1 lakh parvae minus 1 parvanga.

Lord Ajitanatha lived for 72 lakh p@rvae and attained liberation
(nirvanae) from Sammeda Sikhara on the fifth day of the bright half
of the month of Caitra - caitra sukla paiicami.

Chief among His Apostles (ganadhara) was sage Simhasena
Svami.

May Lord Ajitanatha be my Guide.

Lord Sambhavanatha

People in the town of Sravasti experienced joy unlimited as Lord
Sambhavanatha graced this earth on the full-moon day of the bright
half of the month of Margasirsa — magasira sukla ptirnima. This
happened after 30 lakh crore sagaropama and 12 lakh piirva of the
birth of the second Tirthankara, Lord Ajitanatha. Queen Susena
and King Jitari were the most illustrious parents of the Lord; they
knew that their Son will be a source of true and lasting happiness to
millions of people, suffering due to their ignorance.

The height of Lord Sambhavanatha was 400 dhanusa.
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The youth-period (kumarakala) of the third Tirthankara, Lord
Sambhavanatha, was 15 lakh purva after which He ruled His
kingdom for 44 lakh pirva and 4 piarvanga.

Lord Sambhavanatha lived for 60 lakh purva and attained
liberation (nirvana) from Sammeda Sikhara on the sixth day of the
bright half of the month of Caitra — caitra sukla sasthi.

The Chief Apostle of the Lord was sage Carudatta Svami.

I bow to Lord Sambhavanatha so as to augment my intellect.

Lord Abhinandananatha

After 10 lakh crore sagaropama and 10 lakh pirva of the birth of
the third Tirthankara, Lord Sambhavanatha, it was time again for
the lords of the devas and the men to rejoice as Saketapuri town of
the Bharata region was soon going to witness the arrival of the Lord
of the Lords, the fourth Tirthankara, Lord Abhinandananatha.
Queen Siddhartha had dreamt, nine months earlier, the sixteen
most auspicious dreams, and on the twelfth day of the bright half of
the month of Magha — magha sukla dvadasi — gifted to her
husband, King Samvara, and to the world, the most precious gift
ever, the Tirthankara Child. The lord of the devas, accompanied by
queen Saci, a large contingent of other devas and the majestic
elephant Airavata, descended from the heaven to perform the
abhiseka of the Divine Child at Mount Meru. The ceremonial bath
does not in any way harm or injure the Divine Child as those who
are destined to attain to salvation are born in their last earthly
incarnation with a bone formation that is possessed of adamantine
strength and sturdiness (vajrarsabhanaracasamhanana). The
Divine Child was named ‘Abhinandana’ due to His growing acclaim
for virtues.

With the passage of time, the Child grew to a height of 350
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dhanusa. After spending 12% lakh parva as youth (kumarakala),
He became a King and reigned for a period of 36 lakh 50 thousand
purva and 8 paranga (rajyakala).

Lord Abhinandananatha lived for 50 lakh p@rva and attained
liberation (nirvana) from Sammeda Sikhara on the seventh day of
the bright half of the month of Vaisakha — vaisakha sukla saptami.

The Chief Apostle of Lord Abhinandananatha was Vajracamara
Svami.

I bow to Lord Abhinandananatha, the Most Worshipful God
Almighty.

Lord Sumatinatha

When six months of the 33 sagaropama life of the Ahamindra in the
super-heaven Jayanta were remaining, the lord of the first heaven
Saudharma (Indra) ordered his subordinate devas to start the
process of glorification of the next Tirthankara in the Saketa town
of the Bharata region. The lord of the celestial treasury, Kubera,
then began to rain down, for six months, choice gems in the palace
of King Meghaprabha to pronounce the coming of the World
Teacher.

Six months later, Queen Sumangala saw the most auspicious
sixteen dreams and the devas came down to rejoice and celebrate
the garbha kalyanaka of the Lord of the Lords, Bhagavan
Sumatinatha. Nine months later, on the eleventh day of the bright
half of the month of Srévana — §ravana Sukla ekadasi — the devas
descended again from the heavens to join men and women to
celebrate the birth of the Tirthankara Child. They performed with
great delight the abhiseka ceremony of the new-born Divine Child at
Mount Meru and thereafter Saci, the principal devi of the first
heaven, decorated the person of the Lord of the three worlds. Great
celebrations followed in the royal palace of King Meghaprabha;
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Indra himself executed brilliant dance out of sheer joy, to great
delight of all. Thus the janma kalyanaka of Lord Sumatinatha was
celebrated with unprecedented joy by the residents of the earth and
the heavens. This grand occasion arrived after 9 lakh crore
sagaropama and 10 lakh pirva of the birth of the fourth
Tirthankara, Lord Abhinandananatha.

The Divine Child grew to a height of 300 dhanusa. After
spending 10 lakh parva as youth (kumarakala), He became a King
and reigned for a period of 29 lakh pirva and 12 parvanga.

Once, as the Lord was reflecting on His past lives, He developed
a strong sense of renunciation for the transient world. He decided to
take leave from His kinsmen and subjects to take to the path of
austerities that leads one to Supreme Bliss. The devas came down to
celebrate the diksa kalyanaka of the Lord. The Lord rose and
stepped into the celestial palanquin brought over by the devas.
After traversing some distance in the palanquin, he finally turned
His back for the last time on the world. He saluted the Perfect Souls
(Siddha Paramesthi) who had reached nirvana before Him, pulled
out the hairs of His head and face, and took to the observance of the
great vows (mahavrata).

By observing great austerities and pure meditation, Lord
Sumatinatha attained the Divine Light (kevalajiiana) that is
characterized by all-embracing knowledge. Devas again came down
in large numbers from the heavens to celebrate the jiiana kalyanaka
of the Lord, to worship Him and to hear His Discourse.

Lord Sumatinatha preached the Noble Doctrine for some time
and resorted finally to the purest forms of Self-contemplation (Sukla
dhyana). He destroyed the remaining non-inimical karmas and
attained liberation (nirvana) from Sammeda Sikhara on the tenth
day of the bright half of the month of Caitra — caitra sukla dasami.
As Lord Sumatinatha attained nirvana his Perfect Soul reached the
abode of the perfected souls (Siddha Sila) to live there permanently
in a state of Supreme Bliss. Devas celebrated the moksa kalyanaka
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of the Lord with rejoicing, and, as a result, their own souls received
deep cleansing.

The Chief Apostle of Lord Sumatinatha was sage Vajra Svami.

Lord Sumatinatha lived for 40 lakh pzarva.

I bow to Lord Sumatinatha, the annihilator of the afflictions of
the three worlds.

Lord Padmaprabha

King Dharana and Queen Suseema were living happily in the
Kausambi town of the Bharata region. One night, when the
darkness of the night was about to give way to the soft light of the
morning, the Queen dreamt sixteen most auspicious dreams
heralding the coming of the Lord of the Lords in her person. The
devas came down to rejoice and celebrate the event; there cannot be
a greater cause for rejoicing than the arrival of the true Saviour
(Tirthankara) in our midst. Lord Padmaprabha had descended from
the super heaven to promulgate the path to liberation for the well-
being of all living beings.

Nine months later, on the thirteenth day of the dark half of the
month of Kartika — kartika krsna trayodasi — the Queen gave birth
to the Tirthankara Child. This had happened after 90 thousand
crore sagaropama and 10 lakh pirva of the birth of the fifth
Tirthankara, Lord Sumatinatha.

The Divine Child grew to a height of 250 dhanusa.

After spending 7Yz lakh p@rva as youth (kumarakala), Lord
Padmaprabha ruled His kingdom for 21% lakh parva and 16
purvanga (rajyakala). He then took to great austerities that every
Tirthankara accepts most willingly and cheerfully.

Lord Padmaprabha, after attaining Omniscience (kevalajiiana),
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preached the Noble Doctrine for the welfare of bhavya — capable of
attaining liberation — souls, present and future. He expounded the
true nature of soul and non-soul, merit, demerit, influx, bondage,
stoppage and gradual dissociation of karmas, and liberation.

Resorting to the purest forms of Self-contemplation (Sukla
dhyana), Lord Padmaprabha attained liberation (nirvana) from
Sammeda Sikhara on the fourteenth day of the dark half of the
month of Phalguna - phalguna krsna caturdasi.

The Chief Apostle of Lord Padmaprabha was the extraordinarily
accomplished sage Camara Svami.

Lord Padmaprabha lived for 30 lakh pzrva.

I make obeisance to Lord Padmaprabha so as to attain release
from the weary cycle of births and deaths.

Lord Suparsvanatha

After 9000 crore sagaropama and 10 lakh piirva of the birth of the
sixth Tirthankara, Lord Padmaprabha, it was time again for the
lords of the devas and the men to rejoice as Varanasi town of the
Bharata region was soon going to witness the arrival of the Lord of
the Lords, the seventh Tirthankara, Lord Supar§vanatha.

Queen Prithivi had dreamt, nine months earlier, the sixteen
most auspicious dreams, and on the twelfth day of the bright half of
the month of Jyaistha — jyaistha sukla dvadasi — gave birth to the
Tirthankara Child. The treasurer deva, Kubera, showered finest of
gems in the palace of King Supratistha to welcome the World
Teacher, the Promulgator of the path to liberation and supreme
bliss. Indra, along with other devas and devis, performed the
abhiseka of the Divine Child at Mount Meru and, captivated by the
beauty of the back of His body, named Him Suparsva.

The Divine Child grew to a height of 200 dhanusa. After
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spending 5 lakh piérva as youth (kumarakala), Lord Suparsvanatha
ruled His kingdom for 14 lakh pirva and 20 parvanga (rajyakala).

Lord Suparsvanatha then took leave from all worldly
engagements to tread the difficult path that entails observing great
vows and austerities with pure heart and, as a result, reaches one to
the supreme status that has no parallel in the three worlds -
Omniscience (kevalajiiana,).

Lord Sl}pérévanétha attained liberation (nirvana) from
Sammeda Sikhara on the sixth day of the dark half of the month of
Phalguna — phalguna krsna sasthi.

The Chief Apostle of Lord Suparévanatha was Baladatta Svami.

Lord Suparsvanatha lived for 20 lakh parva.

By making obeisance to You, O Lord Suparsvanatha, I attain
unruffled peace of mind, speech and body.

Lord Candraprabha

Saudharma Indra, the lord of the first heaven, came to know
through his clairvoyance (avadhijfiana) that only six months of the
33 sagaropama life of the Ahamindra in the super-heaven
Vaijayanta remained and that he was destined to take birth as the
eighth Tirthankara in Candrapuri town of the Bharata region.
Subordinate deva Kubera started the process of raining down gems
in the royal palace of King Mahasena to pronounce the coming of
the World Teacher.

In due course, Queen Laksmana saw the most auspicious sixteen
dreams and the devas came down to rejoice and celebrate the
garbha kalyanaka of the Lord of the Lords, Bhagavan
Candraprabha. Nine months later, on the eleventh day of the dark
half of the month of Pausa — pausa krsna ekadasi — the devas and
devis descended again from the heavens to join men and women to
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celebrate the birth of the Tirthankara Child. This grand occasion
arrived after 900 crore sagaropama and 10 lakh pirva of the birth
of the seventh Tirthankara, Lord Suparsvanatha.

The height of Lord Candraprabha was 150 dhanusa. After
spending 2Y% lakh piérva as youth (kumarakala), Lord
Candraprabha ruled His kingdom for 6% lakh p@rva and 24
purvanga (rajyakadla). Thereupon He renounced His vast kingdom
and all worldly powers and joyfully accepted the observance of great
vows and austerities.

Moving successively to higher stages of Self-concentration —
from pious (Subha) to pure (Suddha) meditation — Lord
Candraprabha attained the all-embracing knowledge, Omniscience
(kevalajiiana), that made Him a true Preacher (apta).

Lord Candraprabha attained liberation (nirvana) from
Sammeda Sikhara on the seventh day of the bright half of the
month of Bhadrapada — bhadrapada sukla saptami. The Chief
Apostle of Lord Candraprabha was Vaidarbha Svami.

Lord Candraprabha lived for 10 lakh pirva.

By following the path promulgated by You, O Lord
Candraprabha, I shall one day acquire the pure knowledge that is
essentially within me.

Lord Suvidhinatha (Lord Puspadanta)

When 90 crore sagaropama and 8 lakh pirva had lapsed after the
birth of the eighth Tirthankara, Lord Candraprabha, Kakandi town
of the Bharata region was being ruled most judiciously by King
Sugreeva. His lovely and worthy Queen was Jayarama. One night,
as the moon was about to give way to the rising sun, the Queen
dreamt the sixteen traditional, most auspicious dreams heralding
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the coming of the Lord of the Lords. Lord Suvidhinatha (Lord
Puspadanta) had descended from the heaven to promulgate the true
meaning of life for the well-being of all living beings. On the first
day of the bright half of the month of Margasirsa — magasira Sukla
pratipada — the Queen gave birth to the Tirthankara Child.

The Divine Child grew to a height of 100 dhanusa.

After spending 50,000 piirva as youth (kumarakala), Lord
Suvidhinatha ruled His kingdom for 50,000 pirvae and 28 parvanga
(rajyakala).

One night Lord Suvidhinatha saw in the sky a streak of light as
a meteoroid hit the earth’s atmosphere. He was immediately filled
with a sense of instability of life. Although the World Teacher
needed no reminder to detach Himself from the world, the deva-
sages from the fifth heaven (Brahmaloka) appeared to worship the
Lord and to strengthen Him in His resolve. The Lord made up His
mind to say good bye to the world and accept the great vows and
austerities that every Tirthankara does most cheerfully.

Lord Suvidhinatha attained Omniscience (kevalajfiana), and
preached the Noble Doctrine for the welfare of the humanity,
present and future. He expounded the true nature of reality and the
path to attain Supreme Bliss.

Lord Suvidhinatha attained liberation (nirvana) from Sammeda
Sikhara on the eighth day of the bright half of the month of Asvina
—asvina Sukla astami.

The Chief Apostle of Lord Suvidhinatha was the most
accomplished sage Anagara Svami.

Lord Suvidhinatha lived for 2 lakh pzrva.

Your adoration, O Lord Suvidhinatha, has the power to grant
the worshipper the supreme kind of happiness that is beyond the
senses and, therefore, self-dependent.
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Lord Sitalanatha

The tenth Tirthankara, Lord Sitalanétha, was born as 9 crore
sagaropama and 1 lakh pirva passed after the birth of the ninth
Tirthankara, Lord Suvidhinatha. Lord Sitalanatha was born in the
town of Bhadrikapuri, on the twelfth day of the dark half of the
month of Magha — magha krsna dvadasi — to Queen Sunanda and
King Dradharatha.

His height was 90 dhanusa.

After spending 25,000 piirva as youth (kumarakala), Lord
Sitalanatha ruled His kingdom for 50,000 pzrva (rdjyakdla). Lord
Sitalanatha spent 3 years (chadmasthakala) performing karma-
destroying austerities and then attained the all-embracing
knowledge — Omniscience (kevalajiiana). The time period of Lord’s
renunciation (sanyamakala) was 25,000 pirva.

Lord Sitalanatha lived for 1 lakh purva and attained liberation
(nirvana) from Sammeda Sikhara on the fifth day of the bright half
of the month of Kartika — kartika sukla paiicami. The Lord’s Soul
became utterly pure as it rid itself of the three kinds of bodies — the
final superior gross body (paramaudarika sarira) with a bone
formation that is possessed of adamantine strength and sturdiness
(vajrarsabhanaracasamhanana), the luminous body (taijasa sarira)
and the karmic body (karmana sarira). The released pure Soul of
the Lord immediately darted up to the summit of the universe to
dwell there in eternal bliss.

Chief among the Lord’s Apostles (ganadhara) was sage Kunthu
Svami.

I bow to Lord Sitalanatha, the promulgator of the path to
liberation.
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When 100 sagaropama and 1 crore 50 lakh 26 thousand years
subtracted from 1 crore sagaropama and 1 lakh pirva [1 crore
sagaropama + 1 lakh parva - (100 sagaropama + 1,50,26,000
years)] had lapsed after the birth of the tenth Tirthankara, Lord
Sitalanatha, Sinhapuri town of the Bharata region was being ruled
by King Visnu Narendra. His worthy Queen was Venudevi. One
night the Queen dreamt the sixteen most auspicious dreams,
heralding that she was going to be the Mother of the Lord of the
Lords. On the eleventh day of the bright half of the month of
Phalguna - phalguna sukla ekadast — the Queen gave birth to the
Tirthankara Child. The devas and the men rejoiced the arrival of
the eleventh Tirthankara, Lord Sreyéflsanétha.

The Divine Child grew to a height of 80 dhanusa.

After spending 21 lakh years as youth (kumarakala), Lord
Sreyansanatha ruled His kingdom for 42 lakh years (rajyakala).

Once Lord Sreyansanatha observed in the royal park that trees
had shed all their flowers and leaves with the change of the season.
He was filled with a sense of detachment from the world and
decided to accept the great vows and austerities. The deva-sages —
Laukantika devas™ — from the fifth heaven (Brahmaloka) descended
from their abodes to worship the Lord and to strengthen Him in His
resolve to say good bye to worldly occupations.

Lord Sreyansanatha spent 2 years (chadmasthakala) performing
karma-destroying austerities after which He attained the all-
embracing knowledge — Omniscience (kevalajiiana). The time period
of Lord’s renunciation (saryamakala) was 21 lakh years. He
expounded the true nature of reality and the path to liberation.

*‘lokanta’ means at the end of sarisara. Laukantika devas are at the end of
transmigration; from the fifth heaven (Brahmaloka) they come down once
in the middle world in the region of labour and attain liberation.
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Lord Sreyansanatha attained liberation (nirvana) from
Sammeda Sikhara on the full-moon day of the bright half of the
month of Srévana - Sravana Sukla purnima.

The Chief Apostle of Lord Sreyémsanétha was the accomplished
sage Dharma Svami.

Lord Sreyansanatha lived for 42 lakh years.

I join the lords of the devas in worshipping Lord Sreyansanatha.

Lord Vasupujya

Saudharma Indra, the lord of the first heaven, knew through his
clairvoyance (avadhijiiana) that only 6 months of the total life of
slightly more than 16 sagaropama remained of the deva in the
Mahasukra heaven and that he was destined to take birth as the
twelfth Tirthankara in Campapuri town of the Bharata region. He
pronounced that the Tirthankara would grace the earth by entering
the womb of Queen Vijaya, wife of King Vasupjya. Saudharma
Indra ordered his subordinate devas to start the process of
celebrating the garbha kalyanaka of this most extraordinary and
pious Supreme Being. Kubera spruced up the town and started
raining down gems in the royal palace of King Vasuptjya to
proclaim the coming of the World Teacher. In due course, Queen
Vijaya saw the most auspicious sixteen dreams and the devas came
down to rejoice and celebrate the garbha kalyanaka of the Lord of
the Lords, Bhagavan Vasupujya. Nine months later, on the
fourteenth day of the bright half of the month of Phalguna —
phalguna sukla caturdasi — the devas and devis descended again
from the heavens to join men and women to celebrate the birth of
the Tirthankara Child (janma kalyanaka). This grand occasion
arrived after 54 sagaropama and 12 lakh years of the birth of the
eleventh Tirthankara, Lord Sreyénsanétha.
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Lord Vasupijya grew to a height of 70 dhanusa. After spending
18 lakh years as youth (kumarakala), Lord Vasupijya decided
against being a ruler of men and accepted the observance of great
vows and austerities to be the Supreme Ruler of Self.

After observing supreme vows, austerities and meditation for
one year, Lord Vasupijya moved successively to higher stages of
Self-concentration and attained the all-embracing knowledge,
Omniscience (kevalajiiana); He became an apta — a true Preacher.

Lord Vasuptjya attained liberation (nirvana) from Campa
Nagari on the fifth day of the dark half of the month of Phalguna -
phalguna krsna paiicami. The Chief Apostle of Lord Vasupijya was
Mandarya Svami.

Lord Vasuptjya lived for 72 lakh years.

O Lord Vasupijya! You had expounded the true meaning of
Right Faith, the source of all kinds of happiness appertaining to the
middle world, the upper world and the Siddha Sila.

Lord Vimalanatha

The thirteenth Tirthankara, Lord Vimalanatha, was born as 30
sagaropama and 12 lakh years passed after the birth of the twelfth
Tirthankara, Lord Vasuptjya. Lord Vimalanatha was born in the
town of Kapilya, on the fourteenth day of the bright half of the
month of Magha — magha sukla caturdasi — to Queen Jaya and King
Kritavarma.

The Lord attained the height of 60 dhanusa.
After spending 15 lakh years as youth (kumarakala), Lord
Vimalanatha ruled His kingdom for 30 lakh years (rajyakala).

Once the Lord saw the vanishing of the thick clouds in the sky
and reckoned that the human life is momentary like the clouds. He
was filled with a deep sense of renunciation for worldly pursuits and
took to the most desirable path that leads to Self-realization. Lord
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Vimalanatha spent 3 years (chadmasthakala) performing karma-
destroying austerities and then attained the all-embracing
knowledge — Omniscience (kevalajiiana).

Lord Sitalanatha lived for 60 lakh years and attained liberation
(nirvana) from Sammeda Sikhara on the eighth day of the bright
half of the month of Asadha - asadha sukla astami. The released
pure Soul of the Lord darted up to the summit of the universe
(Siddh Sila) to dwell there permanently in eternal bliss.

Chief among the Lord’s Apostles (ganadhara) was sage Jaya
Svami.

Guide me, O Lord Sitalanatha, to the Right Path that leads to
emancipation from the miseries of the world.

Lord Anantanatha

When 9 sagaropama and 30 lakh years had lapsed after the birth of
the thirteenth Tirthankara, Lord Vimalanatha, Ayodhya town of
the Bharata region had King Simhasena as its ruler. Sarvayasa was
his lovely Queen. The pristine soul of the deva, characterized by
white complexion (Sukla lesya) and age of 22 sagaropama, from the
sixteenth heaven descended on to this earth to take birth as the
fourteenth Tirthankara, Lord Anantanatha. He was born on the
twelfth day of the dark half of the month of Jyestha — jyestha krsna
dvadasti.

The Lord grew to a height of 50 dhanusa.

After spending 7% lakh years as youth (kumarakala), Lord
Anantanatha ruled His kingdom for 30 lakh years (rajyakala).

One night Lord Anantanatha saw a falling star whose streak of
light vanished in no time. He was filled with a deep sense of
transitoriness of life and of world-flight. The deva-sages from the
fifth heaven (Brahmaloka) came down to worship the Lord and to
further exhort Him to take the final step that amounts to
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renunciation of worldly life for ever. Like every other Tirthankara,
Lord Anantanatha accepted, most cheerfully, the great vows and
austerities of a Digambara ascetic. Saudharma Indra, and many
other devas of different classes and grades filled up the land and the
sky to celebrate the great occasion (diksa kalyanaka) and to worship
the Lord of the three worlds.

After observing for two years the ascetic’s rigorours rules of
conduct as prescribed in the Scripture, Lord Anantanatha attained
Omniscience (kevalajiiana) — the all-encompassing, infinite
knowledge that is the real nature of the soul and independent of the
senses. He became truly qualified to preach the Noble Doctrine. A
heavenly Pavilion (samavasarana) was erected for His Discourse
Divine under instruction of the lord of the first heaven. He
preached Truth, for 7,49,998 years (kevalakala), for the benefit of
all living beings.

Lord Anantanatha attained liberation (nirvana) from Sammeda
Sikhara on the new moon day of the dark half of the month of
Caitra — caitra krsna amavasya.

The Chief Apostle of Lord Anantanatha was the most
accomplished sage Arista Svami.

Lord Anantanatha lived for 30 lakh years.

I bow to You, O Lord Anantanatha, to be able to understand the
Truth that You had proclaimed.

Lord Dharmanatha

The fifteenth Tirthankara, Lord Dharmanatha, was born as 4
sagaropama and 20 lakh years passed after the birth of the
fourteenth Tirthankara, Lord Anantanatha. Lord Dharmanatha
was born in the town of Ratnapura, on the thirteenth day of the
bright half of the month of Magha — magha Sukla trayodasi — to
Queen Suvrata and King Bhanunarendra.
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The Lord attained the height of 45 dhanusa.

After spending 2% lakh years as youth (kumarakala), Lord
Dharmanatha ruled His kingdom for 5 lakh years (rajyakala).

Lord Dharmanatha developed a deep sense of renunciation for
the world as He once saw the momentary existence of a meteoroid.
He adopted the path that leads to beatitude. Lord Dharmanatha
spent 1 year (chadmasthakala) performing karma-destroying
austerities and then attained the all-embracing knowledge —
Omniscience (kevalajiiana).

Lord Dharmanatha lived for 10 lakh years and attained
liberation (nirvana) from Sammeda Sikhara on the fourteenth day
of the dark half of the month of Jyestha — jyestha krsna caturdast.
The released pure Soul of the Lord, having eight supreme qualities,
made the Siddh S'ild, situated at the summit of the universe, as its
permanent abode.

Chief among the Lord’s Apostles (ganadhara) was sage Sena
Svami.

O Lord Dharmanatha! You had rightly expounded that
absorption in the Self is the supreme kind of austerity.

Lord Santinatha

The sixteenth Tirthaitkara, Lord Santinatha, was born as three-
fourths of a palyopama deducted from 3 sagaropama and 9 lakh
years passed after the birth of the fifteenth Tirthankara, Lord
Dharmanatha.

Lord Santinatha was born in the town of Hastinapura, on the
twelfth day of the bright half of the month of Jyestha — jyestha sukla
dvadast — to Queen Aira and King Visvasena. His pious soul had
descended from the Sarvarthasiddhi super-heaven after living there
for 33 sagaropama.

The Lord attained the height of 40 dhanusa.

After spending 25,000 years as youth (kumarakala), Lord
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Santinatha ruled for 50,000 years (rdjyakdla).

After 25,000 years of rule as the King, Lord Santinatha’s
armoury was blessed with the divine cakraratna (spinning, disk-like
super weapon with serrated edges and emitting brilliant light). Lord
started His expedition of conquest (digvijaya) and won six divisions
of earth in all directions, humbling numerous kings, possessors of
supernatural powers (vidyadharas), and celestial beings (devas),
and acquiring nine-fold most precious treasures (nidhi) and
fourteen jewels (ratna). Lord Santinatha became the fifth
cakravarti® of the present half-cycle of time. He spent the
remaining 25,000 years of His rajyakala as cakravarti.

Lord Santinatha developed a deep sense of renunciation for the
world as He once reflected on His past incarnations and realized the
futility of worldly pursuits; these may appear to be grand in the
context of the present time but have little long-term utility. He
adopted the path of asceticism that leads to final and eternal bliss.
He spent 16 years (chadmasthakala) performing karma-destroying
austerities and then attained the all-embracing knowledge —
Omniscience (kevalajiiana,).

Lord Santinatha lived for 1 lakh years and attained liberation
(nirvana) from Sammeda Sikhara on the fourteenth day of the dark
half of the month of Jyestha — jyestha krsna caturdasi.

Chief among the Lord’s Apostles (ganadhara) was sage
Cakrayudha Svami.

O Lord Santinatha! Just the utterance of Your name frees the
wavering mind from the dispositions of attachment, aversion, and
delusion.

*There are in all 63 Great Ones (Salakha purusa) whose life-stories are
most inspiring and find detailed mention in the Jaina Scriptures. Besides
the 24 Tirthankara, there are 12 cakravarti, 9 narayana, 9 pratinarayana
(called so because of their traditional rivalry with the contemporary
narayana), and 9 balabhadra.
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Lord Kunthunatha

Lord Kunthunatha, the seventeenth Tirthankara and the sixth
cakravarti, was born in the town of Hastinapura, to Queen Srimati
and King Suryasena on the first day of the bright half of the month
of Vaisakha — vaisakha sukla pratipada. His pious soul had
descended from the Sarvarthasiddhi (anuttara) super-heaven which
has the life-span of 33 sagaropama. Lord’s birth was celebrated
with great rejoicing by the devas and the men.

Lord Kunthunatha was born as one-half of a palyopama and
5,000 years passed after the birth of the sixteenth Tirthankara,
Lord Santinatha.

The Lord attained the height of 35 dhanusa.

After spending 23,750 years as youth (kumarakala), Lord
Kunthunatha ruled for a total of 47,500 years (rajyakala). After
23,750 years of rule as the King, Lord Kunthunatha obtained the
divine cakraratna and won six divisions of earth in all directions.
The Lord became the sixth cakravarti of the present half-cycle of
time. He spent 23,750 years of His rajyakala as cakravarti.

Reflecting on His past lives through the power of clairvoyance,
Lord Kunthunatha developed a deep sense of renunciation for the
world and adopted the truly worthy path of asceticism that leads to
immortality. For the next 16 years (chadmasthakala) He undertook
severe karma-destroying austerities and then attained the all-
embracing knowledge — Omniscience (kevalajiiana) — that has the
power to see the three worlds, as it were, in a mirror. The devas
erected the heavenly Pavilion (samavasarana) where bhavya souls —
devas, men and women, and even animals — assemble to hear the
Lord. He preached Truth for 23,734 years (kevalakala).

Lord Kunthunatha lived for 95,000 years and attained liberation
(nirvana) from Sammeda Sikhara on the first day of the bright half
of the month of Vaisakha — vaisakha sukla pratipada.

Chief among the Lord’s Apostles (ganadhara) was sage
Svaymbha Svami.
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O Lord Kunthunatha! I am able to understand the intricate
nature of Reality only through Your incontrovertible Teachings.

Lord Aranatha

Lord Aranatha, the eighteenth Tirthankara and the seventh
cakravarti, was born in the town of Hastinapura, to Queen Mitra
and King Sudarsana on the fourteenth day of the bright half of the
month of Margasirsa — magasira sukla caturdasi. His pious soul had
descended from Aparajita (anuttara) super-heaven which has the
maximum life-span of 33 sagaropama.

Lord Aranatha, was born as 999,99,89,000 years (1000 crore -
11000 years) deducted from one-fourth of a palyopama passed after
the birth of the seventeenth Tirtharnkara, Lord Kunthunatha.

The Lord attained the height of 30 dhanusa.

After spending 21,000 years as youth (kumarakala), Lord
Aranatha ruled for 42,000 years (rajyakala).

After 21,000 years of rule as the King, Lord Aranatha became a
cakravarti. He won six divisions of earth in all directions and spent
the remaining 21,000 years of His rajyakala as the King of Kings.

Lord Aranatha left, as a mere nothing blade of grass, His
boundless empire as He developed a deep sense of renunciation for
the world after once reflecting on His past incarnations. After 16
years (chadmasthakala) of karma-destroying austerities He
attained the all-embracing knowledge — Omniscience (kevalajiiana).
He preached the Noble Doctrine of Truth for 20,984 years.

Lord Aranatha lived for 84,000 years and attained liberation
(nirvana) from Sammeda Sikhara on the new moon day of the dark
half of the month of Caitra — caitra krsna amavasya.

Chief among the Lord’s Apostles (ganadhara) was sage Kumbha
Svami.

O Lord Aranatha! Engrossed in your Noble Virtues, even the
close at hand objects of sense-indulgence appear unattractive to me!

201



Svayambhiistotra

Lord Mallinatha

The Ahamindra in Aparajita (anuttara) super-heaven was at the end
of his 33 sagaropama life of great glory, happiness and contentment.
Saudharma Indra, the lord of the first heaven, knew through his
clairvoyance (avadhijiiana) that only 6 months of the long life of the
Ahamindra were now remaining and that he was destined to take
birth as the nineteenth Tirthankara in Mithilapuri town of the
Bharata region. He reckoned that the Tirthankara would grace the
earth by entering the womb of Queen Prajavati, wife of King
Kumbha. He ordered Kubera to proclaim the coming of the Lord of
the three worlds to the people of Mithilapuri. Kubera spruced up
the town and started raining down choice gems in the royal palace
of King Kumbha. The inhabitants of the town were extremely joyed
to watch this extraordinary phenomenon.

After six months, one night, Queen Prajavati dreamt the most
auspicious sixteen dreams heralding the coming of the Lord of the
Lords, Bhagavan Mallinatha on this earth. The devas came down to
rejoice and celebrate the garbha kalyanaka of the Lord. Kubera
continued to rain down gems in the royal palace of King Kumbha
for the next nine months.

Nine months later, on the eleventh day of the bright half of the
month of Margasirsa — magasira sukla ekadasi — the devas and
devis descended again from the heavens to join men and women to
celebrate the birth of the Tirthankara Child (janma kalyanaka).
This grand occasion arrived after 1,000 crore years plus 29,000
years of the birth of the eighteenth Tirthankara, Lord Aranatha.
The Divine Child was endowed with three kinds of knowledge —
sensory knowledge, scriptural knowledge, and clairvoyance.

The Divine Child grew to a height of 25 dhanusa.

When the Lord had attained 100 years of age, King Kumbha
decided to marry his worthy Son to Jagatrati, the most beautiful
daughter of King Bhipala. The town was beautifully adorned and
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great festivities followed. As the Lord of the Lords was proceeding,
amid great rejoicing all around, for His wedding, He recollected,
through clairvoyance, the unparalleled splendour of His previous
incarnation as the Ahamindra. He realized that worldly pleasures
are transitory in nature and fail to provide lasting happiness. More
you get these, greater is the craving and consequent disquiet. He
was immediately filled with a deep sense of renunciation and
decided to tread the path that reaches the soul to its ultimate
destination. He accepted the observance of great vows and
austerities to be the Ruler of Self rather than of men.

After observing supreme vows and austerities for just six days,
Lord Mallinatha attained the all-embracing knowledge,
Omniscience (kevalajiiana).

Lord Mallinatha attained liberation (nirvana) from Sammeda
Sikhara on the fifth day of the dark half of the month of Phalguna -
phalguna krsna paiicami.

The Chief Apostle of Lord Mallinatha was Visakha Svami.

Lord Mallinatha lived for 55,000 years, out of which the
kevalakala was 54,900 years less six days, and the samyamakala
was 54,900 years.

O Lord Mallinatha, grant me the knowledge of the Self, the
supreme light within that destroys the darkness of ignorance.

Lord Munisuvratanatha

The twentieth Tirthankara, Lord Munisuvratanatha, was born as
34 lakh plus 25,000 years passed after the birth of the nineteenth
Tirthankara, Lord Mallinatha. Descending from the Anata kalpa,
Lord Munisuvratanatha was born in the town of Rajgriha, on the
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twelfth day of the bright half of the month of Aévina — asvina Sukla
dvadast — to Queen Padma and King Sumitra.

The Lord’s height was 20 dhanusa.

After spending 7,500 years as youth (kumarakala), Lord
Munisuvratanatha ruled His kingdom for 15,000 years (rajyakala).
He then renounced all worldly pursuits and adopted the path that
leads to the destruction of all karmas, virtuous and evil. The Lord
spent 11 months (chadmasthakala) performing karma-destroying
austerities and then attained the all-embracing knowledge —
Omniscience (kevalajiiana). The time period of Lord’s renunciation
(sarityamakala) was 7,500 years out of which He spent 7,499 years
and 1 month as Omniscient, possessor of all-embracing and infinite
knowledge that transcends the senses, preaching the Doctrine of
Truth to the bhavya souls. This Doctrine of Truth is beyond the
experience and intellect of those who have not attained omniscience
and, therefore, their words are fallacious and do not constitute
Reality.

Lord Munisuvratanatha lived for 30,000 years and attained
liberation (nirvana) from Sammeda Sikhara on the twelfth day of
the dark half of the month of Phalguna - phalguna krsna dvadast.
The released pure Soul of the Lord, rid of eight kinds of karmas,
possessed of eight supreme qualities and having a form slightly less
than the last body, immediately darted up to the summit of the
universe to dwell there for ever, immersed in eternal bliss.

Chief among the Lord’s Apostles (ganadhara) was sage Malli
Svami.
O Lord Munisuvratanatha! My soul gets rid of passions, the

chief cause of bondage with karmic matter, through absorption in
Your Supreme Attributes.
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Lord Naminatha

The twenty-first Tirthankara, Lord Naminatha, was born as 6 lakh
plus 20,000 years passed after the birth of the twentieth
Tirthankara, Lord Munisuvratanatha. Lord Naminatha was born in
the town of Mithilapuri to Queen Vaprila and King Vijaya on the
tenth day of the bright half of the month of Asadha — asadha sukla
dasami. His pious soul had descended from Aparajita (anuttara)
super-heaven which has the maximum life-span of 33 sagaropama.

The Lord’s height was 15 dhanusa.

After spending 2,500 years as youth (kumarakala), Lord
Naminéatha ruled His kingdom for 5,000 years (rajyakala).
Reflecting on His past incarnations and on the beginningless cycle
of worldly pleasures and sorrows that His soul had been subjected
to He decided to tread the path that leads to the end of this inimical
cycle of births, deaths, and rebirths. The Lord gave away His
kingdom to son Suprabha and renounced all worldly pursuits to
adopt the path to liberation. Laukantika devas from Brahmaloka
came down to endorse the Lord’s decision and to worship Him. The
Lord committed Himself to the observance of the five great vows
(mahavrata), three kinds of controls (gupti), and fivefold regulation
of activities (samiti). He was devoid of the three stings (salya) of
deceit (maya), desire for enjoyment of pleasure and splendour
(nidana), and perverse faith (mithyatva). After 9 years of asceticism
(chadmasthakala) Lord Naminatha attained the all-embracing
knowledge — Omniscience (kevalajiiana) making Him really
qualified to preach the gospel to the world. He became a World
Teacher! The devas erected a heavenly Pavilion (samavasarana)
befitting Lord’s glory and there He delivered Discourse Divine
which acted like nectar-water to wash away the dirt of ignorance
from all souls present in the congregation.

The time period of Lord’s renunciation (sarityamakala) was
2,500 years out of which He spent 2,491 years as Omniscient.
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Lord Naminatha lived for 10,000 years and attained liberation
(nirvana) from Sammeda Sikhara on the fourteenth day of the dark
half of the month of Vaisakha — vaisakha krsna caturdasi.

Chief among the Lord’s Apostles (ganadhara) was sage
Suprabha Svami.

O Lord Naminatha, grant me the power to distinguish between
the Self, the source of happiness, and the non-self, the source of
suffering.

Lord Aristanemi (Lord Neminatha)

The twenty-second Tirthankara, Lord Aristanemi (Lord
Neminatha) was born in Stiryapur town as 5 lakh plus 9,000 years
passed after the birth of the twenty-first Tirthankara, Lord
Naminéatha. Lord Aristanemi was born to Queen Shiva Devi and
King Samudravijaya on the thirteenth day of the bright half of the
month of Vai§akha — vaisakha sukla trayodasi. His pious soul had
descended from Aparajita (anuttara) super-heaven which has the
maximum life-span of 33 sagaropama.

The Lord’s height was 10 dhanusa.
Lord Aristanemi spent 300 years as youth (kumarakala).

The Lord once proceeded, in royal procession, along with other
princes, to nearby forest, for recreation. The whole town was in
festive mood as the preparations were on for the royal wedding of
the Lord. On reaching the forest, while watching the beauty of the
nature, He saw many cooped up deer and other animals, making
heart-rending sounds. Upon His query as to the purpose of such
cruelty against innocent animals, He was told that these animals
had been captured to prepare food for the kings invited to attend
His wedding. Filled with a deep sense of commiseration for the
innocent and hapless animals, He reflected on the man’s inability to
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fathom the unbearable suffering caused by his deeds to others when
he himself gets pained greatly even by the prick of a thorn. He
further reflected that as the ocean remains unsatiated even with the
water of hundreds of rivers, the human beings too remain
unsatiated with the worldly sense-pleasures. They foolishly keep on
yearning for more and more sense-pleasures till the end of their
lives. “I myself have enjoyed the indescribable happiness of the
heavens but that too has proved to be transient,” the Lord said to
Himself while recollecting the events of His past life in Aparajita
super-heaven. He released all the animals from captivity and
decided not to marry and instead tread the path that leads to the
supreme happiness that is evolved by the Self and, therefore, not
dependent on the senses. The Laukantika devas from Brahmaloka
came down to worship the Lord.

Lord Aristanemi spent 56 days in asceticism (chadmasthakala),
performing austerities and deep meditation. He then burnt
completely, with the powerful fire of self-concentration, the four
inimical karmas and attained the all-embracing knowledge —
Omniscience (kevalajiiana). The eight splendours (pratiharya)
associated with omniscience appeared to proclaim the glory of the
Lord.

The time period of Lord’s renunciation (sariiyamakala) was 700
years out of which He spent 699 years 10 months and 4 days as
Omniscient.

Lord Aristanemi lived for 1,000 years and attained liberation
(nirvana) from Mount Urjayanta on the eighth day of the dark half
of the month of Asadha — asadha krsna astami.

Chief among the Lord’s Apostles (ganadhara) was sage
Varadatta Svami.

Victory to Supreme Effulgence — Omniscience — that reflects, as
it were in a mirror, all substances and their infinite modes. O Lord
Neminatha! You had taught the world the way to attain it.
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Lord Parsvanatha

Saudharma Indra, the lord of the devas, came to know through the
power of his clairvoyance that only six months of the 20
sagaropama life of the deva in the Pranata heaven (kalpa) were
remaining and his pious soul will descend on the earth to take birth
as the twenty-third Tirthankara, Lord Parévanatha. On his
instruction, Kubera created a divine palace in the town of Varanasi
for the supremely blessed royal couple — Queen Vamadevi (also
called Queen Brahmadevi) and King Aévasena — and rained down
gems for 6 months to welcome the Lord of the Lords on the earth.
Lord Parévanatha was born on the eleventh day of the dark half of
the month of Pausa - pausa krsna ekadasi. Lord’s birth had taken
place as 84,650 years passed after the birth of the twenty-second
Tirthankara, Lord Aristanemi.

Lord Parévanatha attained the height of 9 hatha (4 hatha = 1
dhanusa).

When Parsvanatha was 16 years old, He had gone to a nearby
forest, with young deva friends (devakumaras), for recreation. His
staunch enemy from previous births and now His maternal
grandfather, King Mahipala, was performing ill-conceived
austerities and sacrificial rites in the forest. On seeing Par§vanatha,
Mabhipala got angry as the child had not saluted and greeted him.
Mabhipala started to cut a tree for firewood. Parévanatha had
clairvoyance from birth and told Mahipala not to cut the tree as
there was a cobra couple in its hollow. Infuriated further with the
unsolicited advice of the boy, Mahipala cut the tree with a strong
blow of his axe. Sure enough, the cobra couple was there, cut into
two, weltering for breath. The cobra couple, having had a pious
death in the presence of the Tirthankara Child, was born as
Dharanendra deva and Padmavati devi in the Residential
(Bhavanavasi) class of devas. Mahipala died after some time and
became a Stellar (Jyotiska) deva called Sarmvara.

Lord Parévanatha spent 30 years as youth (kumarakala). Once
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He was reflecting on His past incarnations and realized that only
through the subjugation of the five senses can one get rid of worldly
sufferings. He renounced all worldly pursuits and adopted the path
to liberation by accepting the rigorous austerities as prescribed in
the Holy Scripture. Laukantika devas from Brahmaloka came down
to worship the Lord.

After spending 4 months in holy asceticism (chadmasthakala),
Lord Parévanatha established Himself in the karma-destroying
pure concentration (Sukla dhyana) in a dense forest. Incidentally,
the craft of Sarhvara deva which was hovering in the sky above the
forest stopped due to the divine influence of Lord Parsvanatha. The
deva (Mahipala’s incarnation) became extremely angry and started
to disturb the concentration of the Lord through terrible
thunderstorm - frightening flashes of lightning, thunderbolts,
strong winds, and torrential rain. Dharanendra deva immediately
came to know of the disturbance, rushed to the spot, and covered
Lord Parévanatha with the bower-shaped spread of a large number
of serpent-hoods. Padmavati devi also spread a divine canopy over
the venerable Lord.

Lord Parévanatha completed His pure concentration and
attained the all-embracing knowledge — Omniscience (kevalajiiana).
The devas erected a heavenly Pavilion (samavasarana) befitting
Lord’s glory to celebrate the grand event. The Samvara deva,
shedding his animosity of past lives, also came in the
samavasarana, made deep obeisance to the Lord and adopted the
virtue of Right Belief in His presence.

The time period of Lord’s renunciation (sariiyamakala) was 70
years out of which He spent 69 years and 8 months as Omniscient
(kevalakala).

Lord Parévanatha lived for 100 years and attained liberation
(nirvana) from Sammeda Sikhara on the seventh day of the bright
half of the month of Srévana - §ravana Sukla saptami.

Chief among the Lord’s Apostles (ganadhara) was sage
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Svayambhii Svami.
Your adoration, O Lord Parévanatha, has the power to wash
away the dirt of karmas that defiles our souls.

Lord Mahavira

The twenty-fourth Tirthankara, Lord Mahavira, was born as 278
years passed after the birth of the twenty-third Tirthankara, Lord
Parévanatha. Lord Mahavira was born in the town of Kundalapura
to Queen Priyakarini (Queen Trisala) and King Siddhartha on the
thirteenth day of the bright half of the month of Caitra — caitra
Sukla trayodasi. His pious soul had descended from the Acyuta
heaven (kalpa) where it enjoyed, for 22 sagaropama, superhuman
power, happiness, splendour, purity of thought-complexion, capacity
of the senses, and range of clairvoyance.

The Lord’s height was 7 hatha.

After spending 30 years as youth (kumarakala), Lord Mahavira,
reflecting on His past incarnations, decided to tread the path that
leads to the end of the cycle of births and deaths. He contemplated
on the twelve conceptions (baraha bhavana) — transitoriness
(anitya), helplessness (asarana), transmigration (sarmsara),
loneliness (aikatva), distinctness (anyatva), impurity (asuct), influx
(asrava), stoppage (sariwwara), dissociation (nirjara), the universe
(loka), rarity of enlightenment (bodhidurlabha), and Truth
proclaimed by religion (dharma). The Lord renounced all worldly
pursuits and decided to adopt the supremely worthy Jaina
asceticism in order to tread the path to liberation. Laukantika devas
from Brahmaloka came down to worship Him. The Lord had, by
birth, the first three kinds of knowledge, sensory (mati), scriptural
(Sruta) and clairvoyance (avadhi) and now He had acquired the
fourth kind of knowledge — telepathy (manahparyaya). The Lord
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took to the observance of great vows (mahavrata) along with other
attributes of asceticism and decided not to break His fast before the
end of three days.

Although the Lord had been enjoying inner happiness all the
time, after three days of Holy Meditation, the former Prince set out,
barefoot, with no vestige of cloth on His body and unmindful of the
pangs of hunger, towards the town of Kalagrama, ruled by king
Kila, to seek some kind of nourishment (a@hara) for His body so that
it could withstand further rigours of austerity. King Kila’s
happiness had no bounds when he suddenly saw such a divine,
celebrated and accomplished recipient (patra) in his compound and
rushed to welcome the Lord. He made obeisance to the Lord by
circumambulating thrice and then bowed to Him by touching the
ground with five parts of his body. He offered to the World Teacher
an eminent, high seat. He washed with extreme devotion the Lotus
Feet of the Lord and applied the water that had become sacred after
coming in contact with the Lotus Feet of the Lord to his forehead
and other parts of body. He worshipped the Lord with great
devotion and with pure and pious eight substances. With utmost
humility and purity of heart he bowed and pleaded the Lord to
accept his offering. His affectionate devotion to the Lord had made
his heart pure. By articulating the glory of the Lord, he made his
speech pure. By performing the aforesaid bodily activities, he
attained the purity of his body. He pronounced with sincerity the
purity of food. This way, with nine kinds of devotion (ravadha
bhakti), King Kiala gave the supreme gift of pure food to the
greatest of all saints. The devas witnessed the event with extreme
delight and in approval of the noble act of offering food to the Most
Worthy Recipient, rained down choice gems, flowers, and fragrant
water in the royal compound. They made cheering sound of
“Victory! Victory!” and beat the heavenly drums.

Lord Mahavira continued observing vows and austerities for
twelve years (chadmasthakala). Then He took to pure Self-
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concentration, destroyed the four inimical varieties of karmas, and
attained the all-embracing, supreme and standalone knowledge —
Omniscience (kevalajiiana). There is absolutely no need of the other
four kinds of knowledge as the soul attains omniscience. Lord
Mahavira became an Arhat, the true guide to put us on the right
path and worthy to be venerated and worshipped by the lords of the
world.

The World Teacher or ‘Jina’, was free from eighteen
imperfections: (re)birth, old-age, thirst, hunger, astonishment,
displeasure, regret, sickness, grief, pride, delusion, fear, sleep,
anxiety, perspiration, attachment, aversion and death.

He was endowed with four infinitudes (ananta catustaya):

1. anantajiiana —infinite knowledge;

2. ananta darsana—infinite perception;

3. ananta sukha—infinite bliss; and

4. anantavirya-infinite energy.

The Arhat was possessed of forty-six distinctive attributes
including eight divine splendours. A heavenly Pavilion
(samavasarana) was erected by the devas for the Discourse Divine
of the Lord.

The time period of Lord’s renunciation (sariiyamakala) was 42
years out of which He spent 30 years as Omniscient.

Lord Mahavira lived for 72 years and attained liberation
(nirvana) from Pavapuri during the last phase of the fourteenth day
of the dark half of the month of Kartika — kartika krsna caturdast®.
The released pure soul of the Lord darted up to the summit of the
universe to remain there for eternity with eight supreme qualities:

1. ksayika-samyaktva — infinite faith or belief in the tattvas or
essential principles of reality. It is manifested on the

*According to Acdrya Sakalakirti’s “Sri Mahavira Purana” Lord Mahavira
attained nirvana in early hours of the new moon day of the dark half of the
month of Kartika — kartika krsna amavasya.
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destruction of the faith-deluding (darsana mohaniya) karma.

. kevalajiiana - infinite knowledge, manifested on the destruc-
tion of the knowledge-obscuring (jiianavarniya) karma.

. kevaladarsana - infinite perception, manifested on the
destruction of the perception-obscuring (darsanavarniya)
karma.

. anantavirya - literally, infinite power; it is the absence of
fatigue in having knowledge of infinite substances. It is
manifested on the destruction of the obstructive (antaraya)
karma.

. sttksmatva — literally, fineness; it means that the liberated
soul is beyond sense-perception and its knowledge of the
substances is direct, without the use of the senses and the
mind. It is manifested on the destruction of the life-
determining (Gyuh) karma.

. avagahan - inter-penetrability; it means that the liberated
Jiva does not hinder the existence of other such jivas in the
same space. It is manifested on the destruction of the name-
determining (nama) karma.

. agurulaghutva - literally, neither heavy nor light. Due to
this quality of agurulaghutva, the jiva continues to manifest
through its form, complete and perfect. This supreme quality
is manifested on the destruction of the status-determining
(gotra) karma.

. avyabadha - it is undisturbed, infinite bliss, manifested on
the destruction of the feeling-producing (vedaniya) karma.

The Lord attained liberation when 3 years and 8% months were
remaining for the start of the fifth period (dusama) of the present
descending (avasarpini) half-cycle.

Lord Mahavira’s congregation had 11 Apostles (ganadhara),
Chief among them being Indrabhiiti (Gautama) Svami. He was
endowed with rare intellect and accomplishments due to the
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destruction-cum-subsidence of his knowledge-obscuring karmas. He
reconstructed the Divine Teachings of Lord Mahavira in the form of
Holy Scripture, known as dvadasanga including fourteen pirva.
The Scripture contained the most comprehensive and accurate
description of every branch of learning that one needs to know. The
knowledge contained in the Scripture was transmitted orally by the
Preceptors to their disciple saints.

Indrabhiiti (Gautama) Svami attained omniscience on the day
Lord Mahavira attained liberation. During the next sixty-two years,
sequentially, two more anubaddha kevali attained omniscience
(kevalajiiana)— Sudharmacarya and Jambuisvami.

O Lord Mahavira! Your Divine Teachings are the most resplendent
jewels on this earth.
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o Size: 16 x22.5cm
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As Acharya Vidyanand writes in the Foreword of Samayasdra, it is the
ultimate conscious reality. The enlightened soul has infinite glory. It has the
innate ability to demolish karmas, both auspicious as well as inauspicious,
which constitute the cycle of births and deaths, and are obstacles in the path
to liberation.

Samayasara is an essential reading for anyone who wishes to lead a
purposeful and contented life. It provides irrefutable and lasting solutions to
all our problems, concerning worldly ways as well as spiritual curiosities and
misgivings.
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Shri Amritchandra Suri’s Purusarthasiddhyupdya is a matchless Jaina text
that deals with the conduct required of the householder (sravaka). In no other
text that deals with the conduct required of the householder we see the same
treatment of complex issues such as the transcendental and the empirical
points of view, cause and effect relationships, and injury and non-injury,
maintaining throughout the spiritual slant. The basic tenet of Jainism — non-
injury or Ahimsa—hasbeen explained in detail in the book.
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Dravyasamgraha is one of the finest classical Jaina texts, composed by His
Holiness Acdrya Nemichandra (c. 10th century CE). It deals primarily with
the Realities (tattvas) that contribute to world process. The conduct required
for attaining the ultimate goal of liberation follows from the knowledge of
these Realities. Both, the transcendental and the empirical points of view,
have been considered while explaining the nature of substances, souls and
non-souls. It will be of much use to scholars worldwide interested in pursuing
the study of Jaina epistemology.
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His Holiness Acarya Pujyapada, who graced this earth around 5th
century CE, had crafted some valuable gems of Jaina doctrine, including
Sarvathasiddhi and Istopadesa. Concise but deep in import, Istopadesa
unambiguously establishes the glory of the Self. It is an essential reading
for the ascetic. The householder too who ventures to study it stands to
benefit much as the work establishes the futility of worldly objects and
pursuits, and strengthens right faith, the basis for all that is good and
virtuous.

Vikalp Printers
Anekant Palace, 29 Rajpur Road, Dehradun-248001, India
* E-mail: vikalp_printers@rediffmail.com ¢ Tel.: (0135) 2658971
www.vikalpprinters.com
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GUIDE TO TRANSLITERATION

Devanagari IAST Devanagar: IAST | Devanagari IAST
A a I gha q pa
S| a 3 na k pha
3 l El ca El ba
3 z Ej cha q bha
3 u Sl ja q ma
& 7 El Jha q ya
q e El fia X ra
T al 2z ta o la
an 0 3 tha q va
3t au g da kil sa
S r S dha v sa
) / | na q sa
3 m q ta g ha
31 h o tha & ksa
EY ka K da El tra
© kha g dha Bl Jjiia
T ga Kl na A sra

"IAST: International Alphabet of Sanskrit Transliteration
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